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Abstract
Cultural memory is a recent development within biblical studies. Recent research
advocates the observance of the biblical text as a basis for the study of cultural memory, in order
to engage its historical value. The biblical site of Heshbon in TransJordan serves as a case study
to examine how cultural memory interacts with the Bible. In a content analysis design, I engage
the biblical cultural memory of Heshbon by evaluating the themes in the text. Based on data
collected from the 38 references to Heshbon within 19 passages across the Hebrew Bible, I
conclude that the biblical text reflects different narratives and cultural memory emphases for the
site of Heshbon.
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The Biblical Account and Memory of Heshbon
To what extent do the various sections of the Hebrew Bible (Torah, Writings and
Prophets) reflect different narratives and cultural memories with regard to biblical Heshbon? The
discipline of cultural memory has come a long way, and slowly but surely has encroached upon
biblical analysis (Hübenthal, 2012). Current studies advocate the observance of the biblical text
as a basis for the study of cultural memory, derived from collective memory, in order to engage
its historical value (Stordalen, 2015).
Recently, the site of biblical Heshbon has been placed into this theoretical framework.
From appearing in works on themes of the conquest of Canaan and the denunciation of the
enemies of Israel to an overview of the history of the collective memory of the site, certain
studies imply various impacts throughout the different mentions of the biblical site onto its
cultural memory (Van Seters, 1972) (Stordalen, 2015). This study wishes to further the
discussion on the site by introducing a methodology that has not been presented in past literature,
and adding to the discussion on the merits of cultural memory in biblical studies.
Literature Review
This line of study was pioneered with a theoretical framework which shifted from
biological to cultural, observing the recollection of the past in the social present as a “collective”
or “social” memory (Assmann, 1995). This provides the basis to review elements of society such
as literature, monuments, and landscapes as tools and/or participants used by the members of a
particular society in constructing and reconstructing its culture. Of course, cultural memory plays
into the formation of identity, such as in the case of newly unified Italy attempting to grapple
with its nationhood in the 19th and 20th century (Isnenghi, 2008). This also means that there are
events or cultural elements that are ignored, and in some cases destroyed, in order to erase their

SIHON, POOLS, AND DISASTER: THE MEMORY OF BIBLICAL HESHBON

4

memory. With this destruction of memory in monuments, artifacts, and writings, comes the
erasure of identities and social boundaries (Humphreys, 2002). The act of erasing or forgetting
memories becomes another way to shape the cultural memory of a group.
As a social phenomenon, cultural memory can be divided up into various categories to
identify the memory or the construction of it: 1) episodic, which is the memory of an event; 2)
semantic, which concerns general knowledge, including the observation of memories of different
experiences and lessons learned from them; 3) scenic, which deals with visual episodes and
visual landmarks; 4) ritual, which revolves around the role of traditions and rituals in forming
memory; 5) bonding, which focuses on interpersonal bonds necessary in the formation of
memory; 6) connective, focusing on the cohesion of the bonds, elements and members
participating with the memory, and 7) collective, which are the memories experienced as a
group, (Assmann, 2006). There is also the idea of communicative memory, that focuses on the
social individual self, operating within the formation of the memory (Assmann, 2008). These
categories inform the complexity that is cultural memory, and how it affects individuals, places
and society.
Religious institutions have been shown to follow similar rules and aid the reconstruction
of the past for societal merit (Halbwach, 1952). For any society to establish itself, it must first
embed itself into the past and reconstruct it. Religious texts, monuments, and objects participate
in this reconstruction of places, people and events, and therefore participate in forming cultural
memory. One notable visual example of cultural memory is the monumental depictions of a
Pharaoh smiting enemies that are smaller than him with religious symbols as a statement of his
power (Luiselli, 2011). In visualizing his political power as a ruler, his religious power as the
pharaoh is also visualized as a divine symbol and plays a key role in Egyptian religion. Religion
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can also be part of a change in society, sometimes causing the change itself, and consequently,
the new cultural memory. This can be seen in written works such as those by the poet Prudentius,
who attempted to bridge the gap of the traditional Roman and emerging Christian identities in
the 4th century (Kuhlmann, 2012). In a sense, in religious writings one can bring up the cultural
values while extolling the virtues of the emerging faith. They can bring in previous memories of
the culture in the past and bind them with new cultural identities to form new memories. Overall,
religion has large part to play in establishing, protecting, and changing cultural memories.
This includes religious writings, concerning themes and identities, and involving
characters, events, and places. For the site of biblical Heshbon, located east of the Jordan river,
previous research has indicated the impact of a narrative throughout the passages, as well as a
shift in the memory of the site once it changes styles of writing (Stordalen, 2015). Here, it
appears that the collective memory of the Israelites mostly emphasizes the fall of the city to the
Israelites, but also serves as a point of condemnation for the other people in the land, as the
points in time change along with the authors. Furthermore, the memories appear to reference
each other, building on top of one another, each adding to the overall memory. This in turn,
brings up questions about the relationship of the historicity of the biblical passages and how they
connect through the memories (Stordalen, 2015).
On the other hand, the construction of a memory can shift when an author stops referring
to the site as a participant in a story, and starts referring to it in a poetic setting of praise or
condemnation. In this way, different sections of a large work written by different authors with
unique styles and alternate perspectives can add to, reinforce, or slightly change the memory. In
the case of Heshbon as the capital city of Sihon, king of the Amorites, the narrative of the initial
conquest appears in various accounts in biblical texts in the books of Deuteronomy and
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Numbers. Throughout these accounts, it seems clear that some versions of the conquest are
dependent upon others, such as Numbers 21 on the account in Deuteronomy 4 (Van Seters,
1972). Other passages referencing the site, while not directly dependent, seem to build on
previous accounts to remind the audience of that previous memory. One such example
concerning biblical Heshbon is 1 Chronicles 6:66, which references an event in Joshua 21
(Butler, 2014). Jephthah’s account in Judges 11:12-33 also invokes the conquest, but presents
apparent inconsistencies within the text concerning past conflicts with the Ammonites (BlochSmith, 2015). The concepts of desired versus contested past are relevant here, since the
inconsistencies may bring into question the memory of the event concerning the site. This may
demonstrate the differences between accounts that revolve around similar narratives, and the
need for investigation into these accounts to evaluate the impact these differences may have had
on the text and its audience.
Furthermore, an account can differ in the people it invokes or leaves out. In his study
from 1972, Van Seters found that Moses was entirely left out of the narrative concerning
Heshbon in Numbers and was replaced by the people of Israel as an active participant, which
slightly changes the subject and action in the emphasis of the culture’s memory. Furthermore, the
subject group can entirely change in a different section. In Jeremiah, the subject population of
the memory of the site of Heshbon is the Ammonites, and he decries their future fall with a
poetic lament, leaving it in a unique position of denunciation (Christensen, 2003). By altering the
subject and using the form of poetic lament, the author changes the lens of the site’s memory to
reconstruct the site in the reader’s mind.
Previous research on this topic has emphasized the analysis of a certain event or theme in
which Heshbon was involved. However, the study of a physical site such as Heshbon was not
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delved into as frequently. Current studies either observe the rise and fall of Israel or the conflicts
themselves. The previous research done on Heshbon itself acknowledges the need to further
deepen the topic at hand (Stordalen, 2015), and does not focus on the relationship between the
different sections and passages of the Bible and the cultural memory of the site. In addition, there
is no clear methodology for the use of cultural memory in past literature. The analysis of the text
is dependent on the researcher for interpretation in individual studies, and the lack of consistent
methodology makes the researchers’ intentions and motives as well as their conclusions harder to
understand. Furthermore, future researchers may find it difficult or nearly impossible to replicate
a study without a consistent methodology. Researchers who use cultural memory and other
elements from sociology when analyzing the text need clear methodology, because of the
interdisciplinary nature of their work. In addition, cultural memory is a term that can be often
misunderstood and misused (Hübenthal, 2012). As such, this study seeks to confront this issue,
by clarifying the terminologies used and by using a more systematic, straightforward
methodology that the reader can follow. With that said, based upon the previous research, this
study hypothesized that each section of the Hebrew Bible would reflect a different
narrative/cultural memory emphasis by its author.
Methodology
Because I am postulating a relationship between each section and its reflection on the
biblical textual memory of Heshbon, I used a content analysis design for this study, which is a
research method often used by behavioral sciences to analyze texts or documents in a
quantitative and systematic manner (Baird, 1976). Content analysis design provides a systematic
approach with opportunities to categorize patterns and key ideas within text. This provides the
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study with a much-needed structure, allowing for complexities of the concepts surrounding
cultural memory to come to the surface and be readily identified.
Corpus
For this study, the main corpus examined was the Hebrew Bible, in order to observe the
original text and to discern any patterns in the original writing. The exact version used was the
Biblia Hebraica Stuttgartensia, edited by K. Elliger and E. Rudolph. Within the text, thirty-seven
verses use the name of Heshbon. Sixteen of these verses are found within the Torah; eighteen
within the Prophets; and three within the Writings. I have only included passages that contained
these verses for my study. No passages that have indirect references to the site or events were
included in the study.
Materials
This study entailed the analysis of the Hebrew text with my language skills as a Hebrew
scholar, along with the aid of various lexical and exegetical tools to aid in word studies and
translation. I also consulted commentaries to search for patterns within the text. For analysis
purposes, I used Jan Assmann’s theoretical division of the several types of memories (which
included episodic, semantic, scenic, bonding, connective, ritual, collective, and communicative
memories) in order to identify and organize themes that play into the overall cultural memory of
the site (Assmann, 2006). I added the poetic and narrative memories that Stordalen used in his
study of the site as well, since they capture the stylistic purpose of the writing and impact on
memory (Stordalen, 2015). The combination of Assmann’s terminology with that of Stordalen’s
forms the base of my overall methodology.
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Procedure
The locations of the references in the original Hebrew text to the site of biblical Heshbon
were separated into their respective sections of the Hebrew Bible: the Torah, the Prophets, and
the Writings. I performed an initial reading and translation of each passage that referenced the
site of Heshbon. I then observed any recurring phrases and key words and used sources to
unpack possible meanings and interpretations. This included parallels between the passages, as
well as identifying themes and the main subject of each passage. I then placed each recorded
passage under the appropriate category/ies of cultural memory, and color coded it onto a chart in
order to indicate the section from which it came1. I also added a list of possible genres in order to
understand what type of passage is being identified for each mention of Heshbon.
Analysis
After organizing the passages within their corresponding sections and investigating
possible meanings of words and phrases, I compared any recurrent patterns and key words within
each passage. The passages were then interpreted and organized within their corresponding
sections according to the specific memory or theme which the passage represents. Certain
passages emphasize more than one theme, and in doing so, invoke more than one type of
memory that builds into the larger cultural memory. These dually focused passages appear on the
spreadsheet as pertaining to more than one type of memory.
Results
Within the Hebrew Bible, thirty-nine verses in nineteen passages were found with various
differences in terms of the memories they invoked. In general, the memories that appeared more
often were scenic, narrative, episodic, individual and collective. Most passages contained themes

1

See Appendix B.
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and elements of various memories, including overlapping categories like narrative and episodic
memories.
The Torah, with the second largest number of occurrences of the name Heshbon, with
sixteen references to the name in seven passages, contained mostly narrative, episodic, and
individual memories. All of the mentions of Heshbon in the Torah involved narrative memories
(seven out of the seven passages that included the name of Heshbon). Episodic memories, since
they tend to overlap with narrative memories due to their emphasis on events, also had a large
number of occurrences in the Torah section, found in four out of the seven passages. Individual
memories occurred in three out of seven passages. Since the passages in the Torah often featured
Moses as the main active participant in the narrative, they were counted as having elements
pertaining to individual memory. However, two out of those three passages were also evaluated
as collective, since the passive subject is the children of Israel as well as the Ammonites, often
referenced as both singular and plural units. This inclusion of both a singular active participant
and a collective passive group of participants is the reason why they have been evaluated as
having elements of both types of memories.
The Prophets on the other hand, had the largest number of occurrences of the name
Heshbon, with eighteen references in nine passages. The passages in the Prophets used a poetic
style of writing significantly more than the Torah; four out of nine passages are poetry and not
historical narrative at all. Often these poetic passages, especially in the latter prophets (e.g.,
Jeremiah and Isaiah), invoke a lament for the site. For example, Isaiah 15:4 was written to
suggest a national or collective disaster for its residents (Watts, 2005). The Prophets also contain
a significant amount of evidence for scenic memories, especially in the earlier prophets such as
Joshua and Judges (seven passages overall in both early and latter). Finally, episodic and
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collective/bonding memories were also common in the prophets with six and five occurrences
respectively.
Lastly, the Writings, with only three mentions of the name Heshbon, did not contain
many occurrences of any particular memory. The cultural memories within Chronicles,
Nehemiah and Song of Solomon include poetic, scenic, individual, and communicative. All of
these occurred in two out of the three references to the name Heshbon. None of these passages
had any events or narratives within them and at most only referenced an event in Joshua 21. The
passages from both Song of Solomon and Nehemiah corresponded to a large range of memories,
from poetic to communicative to individual. 1 Chronicles did not have as large a range since
there is not much to the reference of the site itself, as it is used as part of a list concerning the
lands that the Israelites occupied at the time, specifically in relation to the inheritance of
Kohathite clan of the tribe of Levi.
Discussion
The results of the study support the hypothesis that the three different sections of the
Hebrew Bible in regards to Heshbon have their own unique impact on the cultural memory of
Heshbon. For the purposes of this study, I am approaching the biblical text as a canonical whole.
Recently, there has been a call to approach the bible with the canonical lens for a coherent,
systematic way for interpretation (Peckham, 2017). With this in mind, I decided to follow this
approach due to the fact that the structure of the canon is part of the cultural memory of Heshbon
that I discuss. It is the way that Heshbon’s memory is presented, and as such I am approaching
the text as it is. Consequently, this means I am interpreting many of the passages in light of the
Torah, since it is the section that appears first in the canon, and the narrative there plays a role in
the passages concerning Heshbon in the other two sections. The traditional canonical lens also
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demonstrates the memory that was chosen to be passed down, regardless of any inconsistencies
that arise between how the memories portray Heshbon. As such, I’ve decided to discuss the
cultural memory in the way it has been presented in the traditional canon.
The Torah
The Torah and the earlier prophets, such as Joshua and Judges, mostly describe the
memory of Heshbon as the city belonging to King Sihon of the Amorites, prior to the arrival of
Israel into Canaan. This narrative often emphasizes the victory of Israel over their enemies, as
part of their inheritance and conquest of Canaan. The city’s identity of belonging to Sihon is one
that affects future references to the site, even among some of the latter prophets. However, this
identity is strongest in the Torah. For example, both Deuteronomy 2 and Numbers 21 have the
same event surrounding Sihon, but with some key difference
Table 1: Conquest of Heshbon in Numbers and Deuteronomy2
Numbers 21: 21-253
Sending
messengers
to Sihon

21

22

ֶאְﬠְבּ ָ֣רה ְבַא ְרֶ֗צ• ֤ל ֹא ִנֶטּ֙ה ְבָּשׂ ֶ֣דה וְּבֶ֔כֶרם
 ַ֥ﬠדz ֵנֵ֔לz֙ ַהֶ֙מֶּלz֥ל ֹא ִנְשֶׁ֖תּה ֵ֣מי ְבֵ֑אר ְבּ ֶ֤דֶר
ֲא ֶ ֽשׁר־ַנֲﬠֹ֖בר ְגֻּב ֶ ֽל•׃

Let me pass through your land. We
will not turn aside into the open
field or the vineyard. We will not
drink water from the well. We will
walk on the King’s highway until
we pass your territory.
2
3

26

־zַו ִיְּשַׁ֤לח ִיְשָׂרֵא֙ל ַמְלָאִ֔כים ֶאל־ִסיֹ֥חן ֶ ֽמֶל
ָהֱאֹמ ִ֖רי ֵלאֹֽמר׃

And Israel sent messengers to
Sihon, king of the Amorites,
saying,
Israel’s
promise to
only pass
through

Deuteronomy 2:26-27, 30, 33-34
 ֶחְשׁ֑בּוֹןzָוֶאְשַׁ֤לח ַמְלָאִכי֙ם ִמִמְּדַ֣בּר ְקֵד֔מוֹת ֶאל־ִסי֖חוֹן ֶ֣מֶל
ִדְּב ֵ֥רי ָשׁ֖לוֹם ֵלאֹֽמר׃

And I sent messengers from the wilderness of
Kedemoth to Sihon, king of Heshbon, saying,
27
28

 ֥ל ֹא ָא֖סוּר ָי ִ֥מין וְּשׂ ֽמ ֹאול׃z ֵאֵ֑לz ַבּ ֶ֖דֶּרzֶאְﬠְבּ ָ֣רה ְבַא ְרֶ֔צ• ַבּ ֶ֥דֶּר
ֹ֣אֶכל ַבֶּ֤כֶּסף ַתְּשִׁבֵּ֙ר ִנ ֙י ְוָאַ֔כְלִתּי וַּ֛מ ִים ַבֶּ֥כֶּסף ִתֶּתּן־ ִ֖לי ְוָשׁ ִ֑תיִתי
ַ֖רק ֶאְﬠְבּ ָ֥רה ְבַרְג ָ ֽלי׃

Let me pass through your land on the road. I will
go (only) on the road. I will not turn aside to the
right, or to the left.
Through silver you will sell me food, and I shall
eat and through silver you will give to me water,
and I shall drink. Only let me pass on foot.

The gray highlighted portions match in the Hebrew for both compared passages.
All translations from the Hebrew are my own unless otherwise noted.
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Sihon’s
refusal for
passage

ְול ֹא־ָנַ֨תן ִסיֹ֣חן ֶאת־ ִיְשָׂרֵאל ֮ ֲﬠֹ֣בר ִבְּגֻבל֒וֹ
ַוֶיֱּאֹ֨סף ִסיֹ֜חן ֶאת־ָכּל־ַﬠ֗מּוֹ ַוֵיֵּ֞צא ִלְק ַ֤ראת
ִיְשָׂרֵא֙ל ַהִמְּדָ֔בָּרה ַוָיּ ֖ב ֹא ָ֑יְהָצה ַו ִיָּ֖לֶּחם
ְבּ ִיְשָׂר ֵ ֽאל׃

But Sihon did not give Israel
passage into his territory. And
Sihon gathered all his people and
went out against Israel in the
wilderness. And he went to Jahaz
and fought with Israel.
The battle
and victory
of Israel

Israel takes
over the
lands

13

30

 ֶחְשׁ֔בּוֹן ַהֲﬠִב ֵ֖רנוּ ֑בּוֹ ִֽכּי־ִהְקָשׁ֩ה ְיהָ֨והzְו ֣ל ֹא ָאָ֗בה ִסיֹח ֙ן ֶ֣מֶל
ֶ֜הי• ֶאת־רוּ֗חוֹ ְוִאֵמּ֙ץ ֶאת־ְלָב֔בוֹ ְלַ֛מַﬠן ִתּ֥תּוֹ ְבָיְד֖• ַכּ ֥יּוֹם ַה ֶֽזּה׃-ֱא
ס
But Sihon, the king of Heshbon, did not accept
for us to pass by, for the Lord your God had
hardened his spirit and stiffened his heart, so that
he may be given into your hand, as is this day.

24

33
ַוַיֵּ֥כּהוּ ִיְשָׂרֵ֖אל ְלִפי־ָ֑חֶרב ַו ִיּי ַ ֨רשׁ ֶאת־ַא ְר֜צוֹ
 ֹא֛תוֹ ׳ ְוֶאת־ְבּנוֹ׳ ״ ְוֶאת־z ֵ֖הינוּ ְלָפ ֵ֑נינוּ ַו ַ֥נּ-ַֽו ִיְּתּ ֵ֛נהוּ ְיה ָ֥וה ֱא
ֵ ֽמַא ְרֹ֗נן ַﬠד־ַיֹבּ֙ק ַﬠד־ְבּ ֵ֣ני ַﬠ֔מּוֹן ִ֣כּי ַ֔ﬠז ְגּ֖בוּל ְבּ ֵ֥ני
ָבּ ָ֖ניו״ ְוֶאת־ָכּל־ַﬠֽמּוֹ׃
ַﬠֽמּוֹן׃
And Israel subdued him with the
And the Lord our God gave him unto us and we
mouth of the sword and he
smote him, his sons, and all his people.
possessed his land, from the
Arnon, to the Jabbok, until (the
territory of) the sons of Ammon,
for strong was the territory of
Ammon.
25

ַו ִיַּקּ֙ח ִיְשָׂרֵ֔אל ֵ֥את ָכּל־ֶהָﬠ ִ֖רים ָהֵ֑אֶלּה ַו ֵ֤יֶּשׁב
ִיְשָׂרֵא֙ל ְבָּכל־ָﬠ ֵ֣רי ָ ֽהֱאֹמ ִ֔רי ְבֶּחְשׁ֖בּוֹן וְּבָכל־
ְבּ ֹנ ֶ ֽתיָה׃

And Israel took all these cities and
Israel inhabited in all the cities of
the Amorites, in Heshbon and in
all its villages.

34

ַו ִנְּלֹ֤כּד ֶאת־ָכּל־ָﬠָרי ֙ו ָבֵּ֣ﬠת ַהִ֔הוא ַֽוַנֲּחֵר֙ם ֶאת־ָכּל־ ִ֣ﬠיר ְמִ֔תם
ְוַהָנִּ֖שׁים ְוַהָ֑טּף ֥ל ֹא ִהְשַׁ֖א ְרנוּ ָשׂ ִֽריד׃

And we captured all his cities at that time and we
destroyed all the men, women and children of
every city. We left no survivor.

For example, in Numbers 21, there is no mention of Moses or God within the event itself.
They are only mentioned after the fall of Heshbon to the Israelites, when they head towards Og
of Bashan. Meanwhile, in Deuteronomy 2, not only are Moses and God frequently mentioned,
but they interact with each other as God guides Israel through its encounter with Sihon. This is
noted especially in the initial message of peace sent to Sihon that appears in both passages. It has
been noted that the offer of peace to Sihon in both passages is a form of narrative surprise, since
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it is a conquest narrative with elements of peace (Alster, 2006). However, this surprise is more
apparent in Deuteronomy since God directly tells Moses to go out against Sihon. Even with the
divine command, there is still the desire to settle matters peacefully, with the divine will
upholding the conquest once peace is no longer attainable. The communication between God and
Israel or the lack thereof shapes the narrative around the conquest. This reflects different
emphases on the memory of the event, where one focuses more on the collective aspect of
Israel’s victory over Sihon as a cohesive group, and the other focuses on the interpersonal
relationship between God, Moses, and Israel in relation to facing Sihon and the Amorites. For
Deuteronomy, the emphasis on God’s role in the victory becomes a part of some of Moses’
sermons, as it is later mentioned in Deuteronomy 4 as part of the prologue about God’s help of
Israel in the past and why Israel owes much to the Lord.
With the narrative of Sihon’s defeat comes another prevalent theme in the memory of
Heshbon. In Numbers 21, the kingdom of Sihon has borders with Ammon and Moab, and this is
explicitly stated within the passage. The border with Ammon is also pointed out in the narrative
of Deuteronomy 2. Furthermore, the main feature of the passage, the song of Heshbon, is
partially a slight against Moab. This comes in Num 21:28-29, which states:
 ִכּי־ֵא֙שׁ ָֽיְצָ֣אה ֵ ֽמֶחְשׁ֔בּוֹן ֶלָהָ֖בה ִמִקּ ְר ַ֣ית ִסיֹ֑חןFor a fire has come out from Heshbon, a flame from the city of Sihon.
 ַבֲּﬠֵ֖לי ָבּ֥מוֹת ַא ְר ֽ ֹנן׃ ָ ֽאְכָל֙ה ָ֣ﬠר מוָֹ֔אIt has consumed Ar of Moab, the owners of the high places of the
Arnon
 אוֹי־ְל֣• מוָֹ֔אב ָאַ֖בְדָתּ ַﬠם־ְכּ֑מוֹשׁWoe to you Moab! You have perished, people of Chemosh!
 ֱאֹמ ִ֖ריz ָנַ֨תן ָבּ ָ֤ניו ְפֵּליִט֙ם וְּב ֹנָ֣תיו ַבְּשִּׁ֔בית ְלֶ֥מֶלHe has given his sons as fugitives and his daughters into captivity to
 ִסיֽחוֹן׃king Sihon of the Amorites.
29

Moab in this passage has fallen victim to the establishment of Heshbon by Sihon, and a
significant portion of the song concerns the destruction of Moab. Noticeably, this destruction
comes from the Amorites rather than the Israelites, which is unexpected since the rest of the
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passage focuses on the conflict between the Israelites and the Amorites, not the Moabites. In
terms of Israel’s conquest, the Moabites do not play a significant role, but their relationship to
the city of Heshbon is being set in place here. This inclusion significantly impacts the memory of
Heshbon when it comes to later passages, as it brings in third parties to Israel’s history
concerning the site. As a result, the song of Heshbon establishes tension and conflict when it
comes to the ownership and identity of Heshbon, which is another theme and pattern that
becomes dominant in the memory of Heshbon. Indeed, the song of Heshbon has been discussed
previously for its value concerning the nations involved (Hanson, 1968). This song is also
referenced in Jeremiah 48, which focuses exclusively on Moab; and the conflict over the
ownership of Heshbon plays a role in passages such as Judges 11 and Jeremiah 49. In the end,
Numbers 21 establishes many of the key themes and identities that Heshbon’s memory takes on
across the Hebrew Bible.
Numbers also makes it clear that Heshbon is not part of the promised land for the
Israelites, and that there was no claim to it before the conquest. This is seen in the passage in
Numbers 32 where the tribes of Reuben and Gad ask Moses if they can refrain from crossing the
Jordan with the rest of Israel, and stay instead on the east side of Jordan where they had already
conquered many cities, including Heshbon. Here, the name of God is mentioned in verse 4,
which did not appear in the story of the conquest in chapter 21. God is attributed as the one who
conquered the land through the Israelites. Moses also comes into play, even though he is not
included in Numbers 21. The fact that both groups had to ask to stay and after that Moses
rebukes them for their request, indicates that Heshbon was not part of the plan. However, by the
end of the chapter, Reuben and Gad agree to cross to help the other tribes claim their land and
then come back to the east side of the Jordan to inhabit places such as Heshbon. This promise is
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what changes the nature of this passage. As noted by Marquis (2013), the participation of Gad
and Reuben in the conquest of Canaan is the condition for inhabiting the lands conquered in
Numbers 21 without sinning against God. As a result, Heshbon conditionally becomes part of
Israel’s inheritance, even though it was not promised to them. It became integrated into Israel’s
claim over Canaan, which is unusual since it places Heshbon on the fringe of their land’s
identity.
Another interesting feature about Numbers 32 is the building of the cities Israel inhabits.
Verses 37-39 mention that the Gadites and Reubenites (re)build the cities of Heshbon, Elealeh,
Qirithaim, Nebo, and Baal-Meon, but that they also give different names to the cities that they
(re)build. Concerning Heshbon, this is very significant, since presumably, Heshbon would have a
different name now. However, this passage is not clear on the new names given to the cities and
Heshbon is continually referenced by its original name throughout the rest of the Old Testament.
This ties Heshbon back to the city’s biblical origin pertaining to the king of the Amorites. It does
not fully integrate to Israelite identity, and continues to have ties to other nations. As a result, the
passage impacts the overall memory of Heshbon by alluding to the issue of Israel’s claim and the
co-opting of Heshbon into its identity.
Another notable passage is Deuteronomy 4, where the mention of Heshbon also has
significant meaning. Moses there gives a speech to the Israelites on what God has done for them
as a prelude to his speech on the law, and the encounter with Sihon forms part of this
introduction. This shows how the memory of Heshbon is being shaped, in this case tied to the
encounter with Sihon, and the role God played in Israel’s victory. It is framed towards God’s
providence for Israel within their journey to the promised land. Deuteronomy in general brings
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up the event of Sihon’s defeat at Heshbon several times in chapters 1, 2, 3, 4, and 29. In many
ways, the memory is being ingrained through repeated uses, ensuring its persistence.
In the end, the Torah lays in place many of the dominant features of Heshbon’s overall
identity. Heshbon’s relationship to King Sihon is firmly established within its narrative-focused
memories and already becomes a part of the biblical identity of Heshbon when it is referenced.
Indeed, it is perhaps the strongest memory of Heshbon within the Old Testament. It also lays in
place some of the foundations for the identities that Heshbon takes on within the other sections
of the Bible, such as Moab’s relationship to Heshbon and hints concerning the contested nature
of the city among the nations and even within Israel’s ownership.
The Early Prophets
The earlier prophets echo the dominant features in the Torah’s construction of Heshbon’s
cultural memory. For example, the narrative of Sihon’s defeat at Heshbon still persists in both
Joshua and Judges. In some ways, Joshua actually picks up on the narrative of Heshbon where
the Torah left off. For example, in Joshua 9, the Gibeonites come to Joshua to make a pact to
protect themselves through trickery. In their plea, they mention past events that the Israelites
have gone through, one major point being the conquest of Heshbon. This implies that the impact
of the fall of Heshbon has already affected the neighboring people in Canaan, enough to cause
them to fear Israel. The defeat of Sihon is implied to be the reason why the Gibeonites came to
Joshua for peace. On the topic of Sihon’s defeat, Joshua also follows the Torah’s example of
continuing to reference the event, keeping the memory present as the narrative progresses. As a
result, Heshbon’s importance is emphasized, especially the conquest narrative. It becomes part of
Israel’s overall narrative and their reputation among the other nations.
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In addition, while the memory of Sihon remains in Judges 11, another theme becomes
prominent. During the conflict between Jephthah and Ammon, the Ammonite king claims
ownership of the lands that Sihon held, including Heshbon, accusing Israel of stealing the land
from Ammon. However, Jephthah contests this claim by retelling the tale of the conquest of
Heshbon paralleling the narrative in Numbers 21 with his own words.
Table 2: Story of Heshbon in relation to Numbers 21
Numbers 21: 21-24
21
Sending
־zַו ִיְּשַׁ֤לח ִיְשָׂרֵא֙ל ַמְלָאִ֔כים ֶאל־ִסיֹ֥חן ֶ ֽמֶל
messengers
ָהֱאֹמ ִ֖רי ֵלאֹֽמר׃
22 \
to Sihon
ֶאְﬠְבּ ָ֣רה ְבַא ְרֶ֗צ• ֤ל ֹא ִנֶטּ֙ה
and
zְבָּשׂ ֶ֣דה וְּבֶ֔כֶרם ֥ל ֹא ִנְשֶׁ֖תּה ֵ֣מי ְבֵ֑אר ְבּ ֶ֤דֶר
Israel’s
 ַ֥ﬠד ֲא ֶ ֽשׁר־ַנֲﬠֹ֖בר ְגֻּב ֶ ֽל•׃z ֵנֵ֔לzַ֙הֶ֙מֶּל
promise to
only pass
And Israel sent messengers to
through
Sihon, king of the Amorites,
saying,
Let me pass through your land. We
will not turn aside into the open
field or the vineyard. We will not
drink water from the well. We will
walk on the King’s highway until
we pass your territory.

Sihon’s
refusal for
passage

23

ְול ֹא־ָנַ֨תן ִסיֹ֣חן ֶאת־ ִיְשָׂרֵאל ֮ ֲﬠֹ֣בר ִבְּגֻבל֒וֹ
ַוֶיֱּאֹ֨סף ִסיֹ֜חן ֶאת־ָכּל־ַﬠ֗מּוֹ ַוֵיֵּ֞צא ִלְק ַ֤ראת
ִיְשָׂרֵא֙ל ַהִמְּדָ֔בָּרה ַוָיּ ֖ב ֹא ָ֑יְהָצה ַו ִיָּ֖לֶּחם
ְבּ ִיְשָׂר ֵ ֽאל׃

But Sihon did not give Israel
passage into his territory. And
Sihon gathered all his people and
went out against Israel in the
wilderness. And he went to Jahaz
and fought with Israel.

Judges 11:19-22
19

־ָהֱאֹמ ִ֖ריzַו ִיְּשַׁ֤לח ִיְשָׂרֵא֙ל ַמְלָאִ֔כים ֶאל־ִסי֥חוֹן ֶ ֽמֶל
 ֶחְשׁ֑בּוֹן ַו ֤יּ ֹאֶמר ל ֙וֹ ִיְשָׂרֵ֔אל ַנְﬠְבָּרה־ ָ֥נּא ְבַא ְרְצ֖• ַﬠד־zֶ֣מֶל
ְמקוֹ ִֽמי׃

And Israel sent messengers to Sihon, king
of the Amorites, king of Hehsbon, and
Israel said to him, “Please let us pass
through your land, unto my place”

ְול ֹא־ֶהֱאִ֨מין ִסי֤חוֹן ֶאת־ ִיְשָׂרֵא֙ל ֲﬠֹ֣בר ִבְּגֻב ֔לוֹ ַוֶיֱּאֹ֤סף
ִסיחוֹ ֙ן ֶאת־ָכּל־ַﬠ֔מּוֹ ַֽו ַיֲּח ֖נוּ ְבּ ָ֑יְהָצה ַו ִיָּ֖לֶּחם ִﬠם־ ִיְשָׂר ֵ ֽאל׃
20

But Sihon did not trust Israel to pass his
territory and Sihon gathered all his people
and encamped in Jahaz, and fought with
Israel.
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and
ensuing
victory of
Israel over
Sihon

Israel takes
over lands
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ַוַיֵּ֥כּהוּ ִיְשָׂרֵ֖אל ְלִפי־ָ֑חֶרב ַו ִיּי ַ ֨רשׁ ֶאת־ַא ְר֜צוֹ
ֵ ֽמַא ְרֹ֗נן ַﬠד־ַיֹבּ֙ק ַﬠד־ְבּ ֵ֣ני ַﬠ֔מּוֹן ִ֣כּי ַ֔ﬠז ְגּ֖בוּל ְבּ ֵ֥ני
ַﬠֽמּוֹן׃
And Israel subdued him with the
mouth of the sword and he
possessed his land, from the
Arnon, to the Jabbok, until (the
territory of) the sons of Ammon,
for strong was the territory of
Ammon.
25

ַו ִיַּקּ֙ח ִיְשָׂרֵ֔אל ֵ֥את ָכּל־ֶהָﬠ ִ֖רים ָהֵ֑אֶלּה ַו ֵ֤יֶּשׁב
ִיְשָׂרֵא֙ל ְבָּכל־ָﬠ ֵ֣רי ָ ֽהֱאֹמ ִ֔רי ְבֶּחְשׁ֖בּוֹן וְּבָכל־
ְבּ ֹנ ֶ ֽתיָה׃

And Israel took all these cities and
Israel inhabited in all the cities of
the Amorites, in Heshbon, and in
all its villages.

19

21

 ֵ ֽהי־ ִיְשָׂרֵ֜אל ֶאת־ִסי֧חוֹן ְוֶאת־ָכּל־ַﬠ֛מּוֹ-ַ֠ו ִיֵּתּן ְיהָ֨וה ֱא
ְבּ ַ֥יד ִיְשָׂרֵ֖אל ַוַיּ֑כּוּם ַו ִיּיַר֙שׁ ִיְשָׂרֵ֔אל ֵ֚את ָכּל־ֶ֣אֶרץ ָהֱאֹמ ִ֔רי
יוֵֹ֖שׁב ָהָ֥אֶרץ ַה ִֽהיא׃
And the Lord God of Israel gave Sihon and
all his people into the hand of Israel and
they subdued them. And Israel took all the
land of the Amorites, those living in the
land.

22

ַו ִ֣יּי ְר֔שׁוּ ֵ֖את ָכּל־ְגּ֣בוּל ָהֱאֹמ ִ֑רי ֵ ֽמַא ְרנוֹ ֙ן ְוַﬠד־ַהַיֹּ֔בּק וִּמן־
ַהִמְּדָ֖בּר ְוַﬠד־ַהַיּ ְר ֵֽדּן׃

And they possessed all the territory of the
Amorites, from the Arnon, to the Jabbok,
and from the wilderness to the Jordan.

For the purposes of Heshbon’s cultural memory, this slightly redirects the themes tied to
Heshbon. This passage effectively shows that Heshbon is a contested area, with Ammon now
laying claim to the city that Israel laid claim to after defeating Sihon of the Amorites, who laid
claim to it after defeating Moab. This is despite the fact that in the original biblical narrative,
Ammon has nothing to do with Heshbon, as pointed out by Jephthah himself, other than being on
the other side of the border between the Ammonites and Amorites. Bloch-Smith also noticed this
gap, further adding that there is no context around Ammon’s claim to the land (2015). The
conflict here along with Jephthah’s retelling of the conquest narrative, reconstructs the memory
by adding in another member into a narrative that had barely been referenced previously in
Numbers 21. In a way, this passage implies the tenuous hold that Israel has over Heshbon, a
theme that becomes even more evident in the latter prophets.
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In the end, the early prophets support the emphasis of the memory that the Torah
establishes concerning Israel’s victory, but it also starts shifting the cultural memory to display
the conflicting nature of Heshbon’s identity as related to the claims of Israel versus that of
Ammon.
The Latter Prophets
The latter prophets, including Jeremiah and Isaiah, establish a new emphasis on the site
of Heshbon. They further focus on the poetic and visual aspects of the site, invoking it as a
symbol of national disaster in the form of laments, and rarely use the site as part of a narrative.
For instance, Jeremiah and Isaiah put forth a reflection or lament about the tragedy that is either
yet to come or has already fallen upon the city itself, and therefore shift the cultural memory
about the identity of the site, since the subjects are passive. In these passages, emphasis is placed
upon the city itself and the inhabitants as a whole, rather than on a narrative concerning the
actions of certain people.
In the case of Jeremiah, the state of Heshbon is tied heavily with the fall of Moab and
Ammon. When it comes to the oracle concerning Moab in Jeremiah 48, Heshbon becomes the
point from which Moab receives further destruction.
Table 3: Song of Heshbon
Numbers 21: 28-29
Heshbon’s
fire
consuming
Moab

28

ִכּי־ֵא֙שׁ ָֽיְצָ֣אה ֵ ֽמֶחְשׁ֔בּוֹן ֶלָהָ֖בה ִמִקּ ְרי ִסיֹ֑חן
ָ ֽאְכָל֙ה ָ֣ﬠר מוָֹ֔אב ַבֲּﬠֵ֖לי ָבּ֥מוֹת ַא ְר ֽ ֹנן׃

For a fire has come out from Heshbon,
a flame from the city of Sihon.
It has devoured Ar of Moab, the
owners of the high places

Jeremiah 48: 45-46
ְבֵּ֥צל ֶחְשׁ֛בּוֹן ָﬠְמ ֖דוּ ִמֹ֣כַּח ָנ ִ֑סים
ִֽכּי־ֵ֞אשׁ ָיָ֣צא ֵמֶחְשׁ֗בּוֹן ְו ֶ ֽלָהָב֙ה ִמֵ֣בּין ִסי֔חוֹן
ַו ֙תּ ֹאַכ֙ל ְפַּ֣את מוָֹ֔אב ְוָקְדֹ֖קד ְבּ ֵ֥ני ָשֽׁאוֹן׃
45

In the shadow of Heshbon they stand without
strength, fleeing.
For a fire has come out from Heshbon, a flame from
the house of Sihon
and it has devoured the head of Moab, the crown of
the sons of uproar.
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אוֹי־ְל֣• מוָֹ֔אב ָאַ֖בְדָתּ ַﬠם־ְכּ֑מוֹשׁ
 ֱאֹמ ִ֖ריzָנַ֨תן ָבּ ָ֤ניו ְפֵּליִט֙ם וְּב ֹנָ֣תיו ַבְּשִּׁ֔בית ְלֶ֥מֶל
ִסיֽחוֹן׃

אוֹי־ְל֣• מוָֹ֔אב ָאַ֖בד ַﬠם־ְכּ֑מוֹשׁ
ִֽכּי־ֻלְקּ֤חוּ ָבֶ֙ני֙• ַבֶּ֔שִּׁבי וְּב ֹנֶ֖תי• ַבִּשְּׁב ָֽיה׃

Woe to you Moab! You have
perished, people of Chemosh!
He has given his sons as fugitives and
his daughters into captivity to king
Sihon of the Amorites.

Woe to you Moab! The people of Chemosh have
perished!
For your sons have been taken into captivity and your
daughters into captivity.

29

46

This is clearest in verses 45-47, which directly quote the song of Heshbon from Numbers
21: 27-30. Like in Numbers 21, a “fire has come out” to consume Moab, causing great suffering
to the people of Chemosh. What is fascinating about this passage is the identity that Heshbon
takes concerning Moab. In both Numbers 21 and Jeremiah 48:45-47, Heshbon is not necessarily
owned or claimed by Moab, but is destroyed by it. This is also apparent earlier in verse 2, where
the passage alludes to enemies planning destruction against Moab from Heshbon itself. As a
result, the main relationship between Moab and the city of Heshbon within the Bible is not one
of a nation that has a claim on the city, but one where the city represents coming destruction to
Moab.
Isaiah 15 and 16 also share a connection to Jeremiah 48. Both chapters in Isaiah have
similar themes and parallels to Jeremiah 48 when it comes to the nation of Moab (Woods, 2011).
Aside from word overlap among the three chapters, some of the similarities that have been noted
are themes such as lament, disaster, place names, and the weakening of Moab. When it comes to
Heshbon, some of the overlaps and similarities among the three chapters also apply.
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Table 4: Heshbon in the oracles against Moab: Jeremiah 48, Isaiah 15 and 16.
Jeremiah 48
The
weeping
from
Sibmah
to Jazer

Isaiah 15

32

Isaiah 16
8

 ַה ֶ֣גֶּפן ִשְׂבָ֔מהzִ֙מְבִּ֨כי ַיְﬠ ֵ֤זר ֶאְבֶכּה־ָלּ
 ָ֣ﬠְברוּ ָ֔ים ַ֛ﬠד ָ֥ים ַיְﬠ ֵ֖זר ָנ ָ֑געוּzְ֙נ ִֽטיֹשַׁ֙ת ִי
 ֹשׁ ֵ֥דד ָנ ָ ֽפל׃z ְוַﬠל־ְבִּצי ֵ֖רzַﬠל־ֵקיֵ֥צ

With the weeping of Jazer I
will weep for you, vine of
Sibmah!
Your plants have passed over
the sea unto the sea of Jazer
they touch.
Upon your summer fruit and
upon your grape-harvest the
plunderer has fallen.

ִ֣כּי ַשְׁדמוֹ֩ת ֶחְשׁ֨בּוֹן ֻאְמָ֜לל ֶ֣גֶּפן ִשְׂבָ֗מה
ַבֲּﬠֵ֤לי גוֹ ִי֙ם ָהְל֣מוּ ְשׂרוֶּ֔קּיָה
ַﬠד־ַיְﬠ ֵ֥זר ָנ ָ֖געוּ ָ֣תּעוּ ִמְדָ֑בּר
ְשֻׁ֣לחוֶֹ֔תיָה ִנְטּ֖שׁוּ ָ֥ﬠְברוּ ָֽים׃

For the fields of Heshbon and
the vine of Sibmah have dried
up.
The lords of the nations have
torn down the vine tendrils
which have gone up to Jazer
and wandered the wilderness.
Her branches have lied
unnoticed. They are gone over
the sea.
9

ַﬠל־ֵ֡כּן ֶאְבֶ֞כּה ִבְּב ִ֤כי ַיְﬠֵז֙ר ֶ֣גֶּפן ִשְׂבָ֔מה
 ִדְּמָﬠִ֔תי ֶחְשׁ֖בּוֹן ְוֶאְלָﬠֵ֑להzֲ֙אַרָ֙יֶּו
 ֵהי ָ֥דד ָנ ָ ֽפל׃z ְוַﬠל־ְקִצי ֵ֖רzִ֧כּי ַﬠל־ֵקיֵ֛צ

Thus, I will weep upon the
Vine of Sibmah with the
weeping of Jazer.
I will drench you with tears
Heshbon and Elealeh
for upon your summer fruit
and your harvest the (war) cry
has fallen.
Heshbon
cries
out.

34

ִמַזֲּﬠַ֨קת ֶחְשׁ֜בּוֹן ַﬠד־ֶאְלָﬠֵ֗לה ַﬠד־ַ֙יַה֙ץ
ָנְת ֣נוּ קוָֹ֔לם ִמֹ֨צַּﬠ֙ר ַﬠד־
ֹ֣חֹרַ֔נ ִים ֶﬠְגַ֖לת ְשׁ ִֽלִשׁ ָ֑יּה ִ֚כּי ַגּם־ֵ֣מי ִנְמ ִ֔רים
ִלְמַשׁ֖מּוֹת ִיְה ֽיוּ׃
A cry from Heshbon to
Elealeh to Jahaz have given
voice. From Zoar to
Horonaim,
Eglath Shelishiyah, for even
the waters of Nimrim
devastation will happen.

4

ַוִתְּזַ֤ﬠק ֶחְשׁבּוֹ ֙ן ְוֶאְלָﬠֵ֔לה ַﬠד־ ַ֖יַהץ
ִנְשַׁ֣מע קוָֹ֑לם
ַﬠל־ֵ֗כּן ֲחֻלֵ֤צי מוָֹא֙ב ָי ִ֔ריעוּ ַנְפ֖שׁוֹ ָ֥י ְרָﬠה
ֽלּוֹ׃
And Heshbon and Elealeh cry
out unto Jahaz. Their voice
is heard upon the armed men
of Moab shout. His soul
trembles.
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5

ִלִבּ ֙י ְלמוָֹ֣אב ִיְזָ֔ﬠק ְבּ ִריֶ֕חָה ַﬠד־ֹ֖צַﬠר
ֶﬠְגַ֣לת ְשִׁלִשׁ ָ֑יּה
ִ֣כּי׀ ַמֲﬠֵ֣לה ַהלּוִּ֗חית ִבְּבִכ ֙י ַֽיֲﬠֶלה־֔בּוֹ
 חוֹֹרַ֔נ ִים ַזֲﬠַקת־ֶ֖שֶׁבר ְיֹע ֵ ֽﬠרוּ׃zִ֚כּי ֶ֣דֶּר
My heart cries out to Moab as
far as Zoar, Eglath Shelishiya
for they go up the Ascent of
Luhith weeping.
For (on) the road of Horonaim
a cry of destruction they raise.

In the verses concerning Heshbon, both Isaiah 15-16 and Jeremiah 48 emphasize the
lament theme. In these three references to Heshbon, Moab has languished, with images
containing desolate fields and dried up vines from the cities in the general region. The most
notable connection between Jeremiah 48 and Isaiah 15-16, that concerns Heshbon, is the “crying
out” from Heshbon as well as from other cities. There is so much sorrow around the city, yet
there are also differences between Jeremiah and Isaiah. Isaiah 16:8-9 for example, is much more
personal, and the sorrow is greater than in Jeremiah 48:32. This is also true for Isaiah 15, where
in verse 4 the Lord’s heart personally cries out for Heshbon and Elealeh. Furthermore, Isaiah 16
points out Heshbon’s fields whereas Jeremiah 48 does not mention Heshbon until verse 34.
Nevertheless, the connections between Isaiah and Jeremiah are apparent, with parallels and
sharing of themes, including that of Heshbon when it comes to the nation of Moab.
The connections with Jeremiah aside, Isaiah offers other features about Heshbon’s
identity and cultural memory. As mentioned before, Isaiah’s take on Moab and Heshbon is more
sorrowful and tragic. In fact, Isaiah 15:1-16:14 has been noted as a chiasm, a poetic structure
where the two halves of a passage mirror each other to emphasize themes or ideas, in this case,
ruin, grief, pride and destruction (Motyer, 1993). While punishment and faulty pride are noted in
the passages, Isaiah seems to concern himself more with the tragedy of Moab. In Isaiah 15:4-5,

SIHON, POOLS, AND DISASTER: THE MEMORY OF BIBLICAL HESHBON

24

the depth of the destruction is felt with the cries of the armed men. This passage also uses
specific emotions and reactions not seen in other passages, such as a soul trembling, and more
notably, the narrator’s heart crying out to Moab. J. Motyer noted that due to the construction of
the phrase, it is the Lord crying out towards Moab, bringing the tragedy of the nation as one
affecting God himself (1993). The state of Heshbon, as it pertains to Moab, becomes emotionally
poignant. Isaiah 16 adds to this emotional pain by painting pictures such as the languishing fields
and the dried vine of Sibmah. Heshbon is a different type of symbol of disaster than in Jeremiah,
now full of tragedy rather than mere punishment. Overall, Isaiah 15 and 16 add to the poetic
aspect of the memory of Heshbon in relation to Moab, using it to emphasize the sorrow and
lament over the fall of the city.
On the other hand, the latter prophets’ memory of Heshbon also has ties to another
nation, Ammon. In the oracle concerning Ammon in Jeremiah 49, the site of Heshbon has also
been tied to its destruction, albeit in a different manner than that of Moab. In Jeremiah 49, the
oracle against Ammon begins with the accusation that Ammon has stolen lands that Israel should
have inhabited and that destruction is coming their way. The text implies that Heshbon is a part
of these stolen lands, as well as one of the cities that was going to fall. As a result, Ammon is not
a victim of enemies plotting within Heshbon, but a victim of its own undoing for which they will
lose much, including the city of Heshbon. The passage is not as sympathetic to the plight of
Ammon in relation to Heshbon, as Jeremiah 48 and Isaiah 15 and 16 were to Moab. This likely
results from Ammon’s biblical history concerning Heshbon, full of conflict with Israel, contrary
to that of Moab’s history. Sihon’s original kingdom as mentioned in Numbers 21 did border the
nation of Ammon, which even the Israelites did not try to cross, implying that there was tension
already between that land and Ammon. Furthermore, as seen in Judges, Ammon did try to lay
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claim on Sihon’s kingdom, including Heshbon, leading it into conflict with Israel when Israel
denied it. The fact that the passage begins with the accusation that Ammon is inhabiting lands
that do not belong to them, implies that Heshbon was also wrongfully taken by them and will be
taken from them as consequence. However, as Christensen notes, the oracle against Ammon has
rarely been seen as vindictive, especially in contrast to other oracles against the nations (1973). It
also ends with a promise that the nation of Ammon would be restored. Consequently, there is
still a sense of sympathy with Ammon.
As a result, the city of Heshbon is tied to the suffering and destruction of both Ammon
and Moab. However, in both of these cases, there is lament and even sympathy. At the end of
their oracles, both nations are promised to see their fortunes restored. It is fascinating that
Heshbon comes into play in passages that decry and detail the fall of two different nations while
also giving hope. As a result, the emphasis on the city of Heshbon within the prophets focuses
more on the tragedy of nations that are not Israel, linking part of its identity away from Israel.
Heshbon becomes a symbol of disaster for Moab and Ammon through the poetic and visual
aspects of the latter prophets’ memory.
The Writings
Within the Writings, Heshbon has inherent value, mostly separate from the tensions of
ownership. Nehemiah gives a small reference to the events described in Numbers 21, focusing on
God’s providence for Israel’s victory over Sihon. It is somewhat similar to Moses’ declaration in
Deuteronomy 4, where he also relays some of the events in which God has helped Israel as a
basis for the covenant stipulations in the Decalogue. However, Heshbon serves primarily as one
of the many reminders of the significance of God’s wonders for Israel while they are suffering
for their rebellion against him.
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First Chronicles 6, on the other hand, places emphasis on the inheritance of Heshbon for
the Israelites. It has an even smaller contextual reference to Heshbon, making it part of the list of
lands that are allocated to the Kohathite clan of the tribe of Levi. This passage seems to reference
Joshua 21, where cities and land were given to the Levites. Other scholars have noted the
similarities between Joshua 21 and 1 Chronicles 6, believing that one passage is reliant on the
other, many believing 1 Chronicles to be dependent on Joshua 21 (Braun, 1986). However,
Heshbon was given to the Merarites here rather than the Kohathites as mentioned in Joshua
21. As a result, we find yet another example of direct referencing and overlapping of memories,
but with some differences showing the flexibility and developing nature of memory.
Song of Solomon probably has the largest impact on biblical Heshbon’s memory in the
Writings. It is the only passage in the biblical text that describes any features or qualities of the
city itself.
Song of Solomon 7:5
z ַהֵ֑שּׁן ְכִּמְג ַ֣דּל ַצָוּא ֵ֖רYour neck is as a tower of ivory
z ַבּת־ַרִ֔בּים ַﬠל־ ַ֙שַׁﬠ֙ר ְבֶּחְשׁ֗בּוֹן ְבֵּר֣כוֹת ֵﬠיַ֜נ ִיYour eyes are as the pools of Heshbon, by the gate of Bath Rabbim
z֙ ַד ָ ֽמֶּשׂק׃ ְפּ ֵ֥ני צוֶֹ֖פה ַהְלָּב ֔נוֹן ְכִּמְג ַ֣דּל ַאֵפּYour nose is as the tower of Lebanon, facing towards Damascus
The pools of Heshbon and the gate of Bath Rabbim referenced here are not mentioned in
any other passage that has Heshbon’s name, and the same goes for any other features exclusive
to the city itself. Furthermore, Heshbon is completely separate from any narrative or conflict that
tends to shadow it in the other sections of the Bible. This passage has been noted has a song of
praise or admiration specifically of the female form, starting from the bottom to the top (Garrett,
2004). While this passage primarily focuses on describing the beauty of the body of a woman,
the fact that the city of Heshbon is tied to the features of the eyes, gives it value not seen
elsewhere. As noted by Garrett (2004), the eyes are reflective with depth, giving special
significance to the pools, being compared to the focal point of the head. As a result of all of this,
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there is now a physical and visual aspect to the site that can be grasped outside of narratives and
oracles. It is tangible, and even beautiful in its own right.
Conclusion
Overall, each section in the Hebrew Bible has its own unique take on the cultural memory
of the biblical site, shifting the perspective on its legacy as well as matching previous research on
different perspectives and approaches to the site. The Torah emphasizes narrative and
relationships, represented by conflicts and the presence of God. The Prophets, especially the
latter ones, emphasize the symbol of the site and the disaster that has struck it. Finally, the
Writings insert a cultural value to the site, unique in its beauty as the object of inheritance to the
Israelites. While the Prophets and the Writings may have built their perspectives on the site in
reference to the narratives in the Torah, especially when Sihon’s name is referenced, they also
shift the memory by adding a value that extends beyond that conquest. It is not just a city of
former enemies, but a city that has taken its own identity across the text, both as part of Israel’s
inheritance, and as part of a symbol of disaster.
There are a number of possible limitations to this study, some of which concern its scope.
The first limitation is the distribution of data. The Writings had a very low amount of passages
concerning Heshbon whereas the Prophets had many more, enough to separate it into two
subsections. This in turn affected my interpretation, since gathering a nuanced interpretation of
the site’s cultural memory from the Writings was difficult to attain. Then there are the passages
that contain indirect references to the site. There are instances in the Bible where events such as
the defeat of Sihon are referenced but without the city of Heshbon. In other words, Heshbon has
been left out of the memory in these instances. Although these indirect references were not a part
of my study, they could add to the discussion around Heshbon. The reason for the absence of the
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site in these references may be just as important as why the site has been referenced in the
absence of certain events or participants. These additional data points may give a more nuanced
view on how the cultural memory bound the site to certain events or divorced it from those
events, as well as the selectivity in invoking Heshbon over other sites.
Moreover, other ancient versions of the Bible, especially the Septuagint, were
participants in codifying the final text, sometimes with different wording or emphases from what
is seen in the Hebrew text. Understanding the consistency of Heshbon’s memory across other
versions such as the Septuagint or the Peshitta may indicate how biblical Heshbon’s identity
developed.
In addition, the extent of how location affects the perspective on Heshbon was not
evaluated in depth. Looking further into the passages involving Heshbon for references to other
cities, landmarks or sources of location, would help in better understanding the biblical picture of
its location. Many of the biblical references to Heshbon are in relation to other cities or
landmarks, whether it is because the goal of a specific passage is to delineate the borders of a
territory or to give a better line of reference for the original audience. Insights from these other
sites would give further clarity on how the text as a whole locates Heshbon geographically.
Following this, we have the relationship between the biblical and the modern-day
location. Since the archaeological site of Tall Hisban, thought to be the biblical Heshbon, has not
yielded much archaeological data pertaining to the biblical period of the city, questions abound
concerning biblical Heshbon’s exact location in the modern context (Geraty, 2007) (Geraty,
1972). In terms of the biblical text, the question has been very pertinent due to the numerous
mentions of Heshbon alongside other place names. Despite the emphasis on the location of the
site in the passages studied, the question has not been addressed by this study, and does not yield
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information needed to answer such a question. In a future study, overviewing the geographical
location of the site could give a nuanced view of the cultural memories that build a visual setting
of the site, especially if there are inconsistencies in describing its location. Another possible
limitation is the qualitative aspect of the study. Many of these interpretations of the passages
have a degree of subjectivity to them and if someone else were to replicate this study, it is
possible for them to find somewhat different results.
Furthermore, for the purposes of Heshbon and its modern archaeological site, Tal Hisban,
it would be enormously beneficial to expand the study of cultural memory beyond biblical
Heshbon. The city has been referenced many times in outside literature, called Esbus and later
Hisban, with a diverse portfolio of events, cultures, and civilizations interacting at the site
(Geraty, 1972). This could further expand the understanding of location as a place to further
understand cultural memory, especially in regards to the first excavation in the Madaba Plains
Project. Likewise, understanding other biblical cities through the lens of cultural memory would
also be incredibly valuable, since the Bible uses place names quite often and cities often serve as
a backdrop for events, prophecies, and poetry. Understanding the context behind biblical
passages in the cities could grant a new perspective on the legacy of the individuals, nations, and
events that transpire within the Bible.
Other possible limitations to this study concern its approach. The study was mostly
focused on the overall cultural memory impact within the three general sections of the Hebrew
Bible. However, there is more to the memory of Heshbon beyond the cultural aspect, since there
are sociological, religious, historical, and archaeological aspects of the site, that have yet to be
explored. In the future, it may be best to further expand on the identity of the site with these
other possible approaches.
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Overall, this study on the biblical cultural memory of Heshbon adds to the discussion on
the relevance of cultural memory in religious studies, as well as the research concerning the site
itself. It expands upon Stordalen’s study of Heshbon by adding in the overview of all direct
references of Heshbon. It also further promotes the use of cultural memory in biblical studies, as
the use of cultural memory brought in the discussion of the identities of the site, and its
relationships among the Levantine states, which had not yet been explored. From the conflicts to
the oracles, the cultural memory emphasis of the analysis brought insight to the nuanced subject
of identity as it relates to land. Furthermore, the emphasis on Heshbon as a focus point for
studying cultural memory demonstrated the role sites can have in exploring cultural memory.
Heshbon had a diverse array of memories that would not be possible with studying a single event
or member of a culture. This project shows the enormous relevance that sites and locations can
have in the discussion of cultural memory. Sites can be a focal point of understanding the impact
of cultural memory, as sites persist through time even though culture and history change. In the
future, the study more sites can further expand on the role of other sites within the biblical
narrative as there are a multitude of sites in the Bible that are referenced repeatedly.
Additionally, the project introduced a methodology used in the behavioral sciences to
bring to light the need for consistent methodology when it comes to interdisciplinary studies.
Thanks to the content analysis design, the nuances and variety within the cultural memory of
Heshbon became much more accessible to study. It provided a simple, yet systematic way to
employ the terminologies within Jan Assmann’s theory of memory onto the site while still
leaving much room for discussion and interpretation. As a result, this study can serve as a
starting point for researchers to employ a more systematic approach to cultural memory. Overall,
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Appendix A: Personal Translations
Numbers 21: 21-35
21

־ָהֱאֹמ ִ֖רי ֵלאֹֽמר׃zַו ִיְּשַׁ֤לח ִיְשָׂרֵא֙ל ַמְלָאִ֔כים ֶאל־ִסיֹ֥חן ֶ ֽמֶל
22 \

And Israel sent messengers to Sihon, king of
the Amorites, saying,

“ ֶאְﬠְבּ ָ֣רה ְבַא ְרֶ֗צ• ֤ל ֹא ִנֶטּ֙ה ְבָּשׂ ֶ֣דה וְּבֶ֔כֶרם ֥ל ֹא ִנְשֶׁ֖תּה ֵ֣מיLet me pass through your land. We will not
 ַ֥ﬠד ֲא ֶ ֽשׁר־ַנֲﬠֹ֖בר ְגֻּב ֶ ֽל•׃z ֵנֵ֔לz֙ ַהֶ֙מֶּלz ְבֵ֑אר ְבּ ֶ֤דֶרturn aside into the open field or the vineyard.
We will not drink water from the well. We
will walk on the King’s highway until we
pass your territory.”

23

 ְול ֹא־ָנַ֨תן ִסיֹ֣חן ֶאת־ ִיְשָׂרֵאל ֮ ֲﬠֹ֣בר ִבְּגֻבל֒וֹ ַוֶיֱּאֹ֨סף ִסיֹ֜חן ֶאת־But Sihon did not give Israel passage into his
 ָכּל־ַﬠ֗מּוֹ ַוֵיֵּ֞צא ִלְק ַ֤ראת ִיְשָׂרֵא֙ל ַהִמְּדָ֔בָּרה ַוָיּ ֖ב ֹא ָ֑יְהָצה ַו ִיָּ֖לֶּחםterritory. And Sihon gathered all his people
 ְבּ ִיְשָׂר ֵ ֽאל׃and went out against Israel in the wilderness.
And he went to Jahaz and fought with Israel.
24

25

 ַוַיֵּ֥כּהוּ ִיְשָׂרֵ֖אל ְלִפי־ָ֑חֶרב ַו ִיּי ַ ֨רשׁ ֶאת־ַא ְר֜צוֹ ֵ ֽמַא ְרֹ֗נן ַﬠד־And Israel subdued him with the mouth of the
 ַיֹבּ֙ק ַﬠד־ְבּ ֵ֣ני ַﬠ֔מּוֹן ִ֣כּי ַ֔ﬠז ְגּ֖בוּל ְבּ ֵ֥ני ַﬠֽמּוֹן׃sword and he possessed his land, from the
Arnon, to the Jabbok, until (the territory of)
the sons of Ammon, for strong was the
territory of Ammon.

 ַו ִיַּקּ֙ח ִיְשָׂרֵ֔אל ֵ֥את ָכּל־ֶהָﬠ ִ֖רים ָהֵ֑אֶלּה ַו ֵ֤יֶּשׁב ִיְשָׂרֵא֙ל ְבָּכל־And Israel took all these cities and Israel
 ָﬠ ֵ֣רי ָ ֽהֱאֹמ ִ֔רי ְבֶּחְשׁ֖בּוֹן וְּבָכל־ְבּ ֹנ ֶ ֽתיָה׃inhabited in all the cities of the Amorites, in
Heshbon and in all its villages.
26

 ָהֱאֹמ ִ֖רי ִ֑הוא ְו֣הוּא ִנְלַ֗חםz ִ֣כּי ֶחְשׁ֔בּוֹן ִ֗ﬠיר ִסיֹ֛חן ֶ֥מֶלFor Heshbon was the city of Sihon, King of
 מוָֹא֙ב ָ ֽה ִרא֔שׁוֹן ַו ִיּ ַ֧קּח ֶאת־ָכּל־ַא ְר֛צוֹ ִמָיּ ֖דוֹ ַﬠד־ַא ְר ֽ ֹנן׃z ְבֶּ֤מֶלthe Amorites, who had fought with the
previous king of Moab, and took all his land
from his hand unto the Arnon
27

 ַﬠל־ֵ֛כּן י ֹאְמ ֥רוּ ַהֹמְּשׁ ִ֖לים ֹ֣בּאוּ ֶחְשׁ֑בּוֹן ִתָּבּ ֶ֥נה ְוִתכּוֹ ֵ֖נ ן ִ֥ﬠירAgainst thus they say mockingly,4 “come to
 ִסיֽחוֹן׃Heshbon, let it be built, and let the city of
Sihon take its stand
28

5

For a fire has come out from Heshbon, a
flame from the city of Sihon.
 ָ ֽאְכָל֙ה ָ֣ﬠר מוָֹ֔אב ַבֲּﬠֵ֖לי ָבּ֥מוֹת ַא ְר ֽ ֹנן׃It has devoured Ar6 of Moab, the owners of
the high places of the Arnon.

ִכּי־ֵא֙שׁ ָֽיְצָ֣אה ֵ ֽמֶחְשׁ֔בּוֹן ֶלָהָ֖בה ִמִקּ ְרי ִסיֹ֑חן

,4 “ ”ַהֹמְּשׁ ִ֖ליםcan be translated in various ways. Due to both its immediate and broader context, I chose to insert
“mockingly.”
5
The translation is lined up with the Hebrew where poetry appears.
6
Hanson translated  ָ֣ﬠרas “cities” to bridge the gaps among the Hebrew and other ancient languages’ version of the
text (1968), however, here I follow the traditional translation as how it is presented in the Hebrew text.
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 אוֹי־ְל֣• מוָֹ֔אב ָאַ֖בְדָתּ ַﬠם־ְכּ֑מוֹשׁWoe to you Moab! You have perished, people
of Chemosh!
 ֱאֹמ ִ֖רי ִסיֽחוֹן׃z ָנַ֨תן ָבּ ָ֤ניו ְפֵּליִט֙ם וְּב ֹנָ֣תיו ַבְּשִּׁ֔בית ְלֶ֥מֶלHe has given his sons as fugitives and his
daughters into captivity to king Sihon of the
Amorites
29

30

 ַו ִנּי ָ֛רם ָאַ֥בד ֶחְשׁ֖בּוֹן ַﬠד־ִדּי֑בוֹןBut we have shot at them. Heshbon has
perished as far as Dibon,
ר ַﬠד־ ֵ ֽמיְד ָ ֽבא׃Å ַוַנִּ֣שּׁים ַﬠד־ֹ֔נַפח ֲאֶ֖שׁAnd we have made desolate as far as Nophah
which is as far as Medeba”
31

32

33

 ַוֵ֙יֶּשׁ֙ב ִיְשָׂרֵ֔אל ְבֶּ֖אֶרץ ָהֱאֹמ ִֽרי׃And Israel inhabited in the land of the
Amorites.

 ַו ִיְּשַׁ֤לח ֹמֶשׁ֙ה ְלַר ֵ֣גּל ֶאת־ַיְﬠֵ֔זר ַֽו ִיְּלְכּ ֖דוּ ְבּ ֹנֶ֑תיָה ׳ַו ִיּיַרשׁ׳And Moses sent to spy Jazer and they seized
 ״ַו ֖יּוֶֹרשׁ״ ֶאת־ָהֱאֹמ ִ֥רי ֲאֶשׁר־ ָ ֽשׁם׃its villages and drove away the Amorites who
were there.

־ַהָבָּ֨שׁן ִלְקָראָ֜תםz ַהָבָּ֑שׁן ַוֵיֵּ֣צא עוֹ֩ג ֶ ֽמֶלz ַו ִיְּפנ ֙וּ ַֽו ַיֲּﬠ ֔לוּ ֶ֖דֶּרAnd they turned and went out on the way of
 ֧הוּא ְוָכל־ַﬠ֛מּוֹ ַלִמְּלָחָ֖מה ֶאְד ֶֽרִﬠי׃Bashan and Og, the king of Bashan came out
against them, he and all of his people to battle
at Edrei.
34

 ַו ֨יּ ֹאֶמר ְיה ָ֤וה ֶאל־ֹמֶשׁ֙ה ַאל־ִתּי ָ֣רא ֹא֔תוֹ ִ֣כּי ְבָיְד֞• ָנַ֧תִתּיAnd the Lord said to Moses, do not fear him,
 ֹא֛תוֹ ְוֶאת־ָכּל־ַﬠ֖מּוֹ ְוֶאת־ַא ְר֑צוֹ ְוָﬠִ֣שׂיָת ֔לּוֹ ַכֲּאֶ֣שׁר ָﬠִ֗שׂיָתfor I will give into your hand him and all his
 ָ ֽהֱאֹמ ִ֔רי ֲאֶ֥שׁר יוֵֹ֖שׁב ְבֶּחְשֽׁבּוֹן׃z ְלִסיֹח ֙ן ֶ֣מֶלpeople, and all his land. And you will do to
him as you did to Sihon, king of the
Amorites, who lived in Heshbon.

35

 ַוַיּ֨כּוּ ֹא֤תוֹ ְוֶאת־ָבָּני ֙ו ְוֶאת־ָכּל־ַﬠ֔מּוֹ ַﬠד־ִבְּל ִ֥תּי ִהְשׁ ִֽאיר־֖לוֹAnd they smote him and his sons and all his
 ָשׂ ִ֑ריד ַו ִֽיּי ְר֖שׁוּ ֶאת־ַא ְרֽצוֹ׃people until there was no survivor left to him,
and they possessed his land.

Numbers 32: 2-57

7

2

 ַוָיֹּ֥באוּ ְב ֵֽני־ ָ֖גד וְּב ֵ֣ני ְראוֵּ֑בן ַויּ ֹאְמ ֤רוּ ֶאל־ֹמֶשׁ֙ה ְוֶאל־ֶאְלָﬠ ָ֣זרAnd the sons of Gad and the sons of Reuben
 ַהֹכֵּ֔הן ְוֶאל־ ְנִשׂיֵ֥אי ָהֵﬠ ָ֖דה ֵלאֹֽמר׃came and said unto Moses and unto Eleazar
the priest and unto the leaders of the
congregation saying

3

“ ֲﬠָט ֤רוֹת ְוִדיֹב ֙ן ְוַיְﬠ ֵ֣זר ְו ִנְמ ָ ֔רה ְוֶחְשׁ֖בּוֹן ְוֶאְלָﬠֵ֑לה וְּשָׂ֥בם וּ ְנ֖בוֹAtaroth, Dibon, Jazer, Nimrah, Heshbon,
 וְּבֹֽﬠן׃Elealeh, Shechem, Nebo and Beon

In the surrounding context, it is clear that the Rubenites and the Gadites desired to stay on the east side of Jordan in
the cities the Israelites had conquered for their herds.
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34

 ָהָ֗אֶרץ ֲאֶ֨שׁר ִהָ֤כּה ְיהָו֙ה ִלְפֵנ ֙י ֲﬠ ַ֣דת ִיְשָׂרֵ֔אל ֶ֥אֶרץ ִמְק ֶ֖נהThe land which the Lord has conquered
 ִ֑הוא ְו ַ ֽלֲﬠָב ֶ֖די• ִמְק ֶֽנה׃ סbefore the congregation of Israel, is land for
livestock and your servants have livestock.”
5

 ַויּ ֹאְמ֗רוּ ִאם־ָמָ֤צאנוּ ֵח ֙ן ְבֵּﬠיֶ֔ני• יַֻ֞תּן ֶאת־ָהָ֧אֶרץ ַה ֛זּ ֹאתAnd they said, “if we have found grace in
 ַלֲﬠָב ֶ֖די• ַלֲאֻח ָ֑זּה ַאל־ַתֲּﬠִב ֵ֖רנוּ ֶאת־ַהַיּ ְר ֵֽדּן׃your eyes, may we be given this land to your
servants as property. Do not cause us to pass
over the Jordan.”

Numbers 32: 37-39
37

 וְּב ֵ֤ני ְראוֵּב ֙ן ָבּ ֔נוּ ֶאת־ֶחְשׁ֖בּוֹן ְוֶאת־ֶאְלָﬠֵ֑לא ְוֵ֖את ִק ְרָי ָ ֽת ִים׃And the sons of Reuben built Heshbon and
Elealeh and Kirithaim
38

39

 ְוֶאת־ ְנ֞בוֹ ְוֶאת־ַ֧בַּﬠל ְמ֛ﬠוֹן ֽמוַּסֹ֥בּת ֵ֖שׁם ְוֶאת־ִשְׂבָ֑מהAnd Nebo and Baal-Meon, their names
 ַו ִיְּק ְר֣אוּ ְבֵשֹׁ֔מת ֶאת־ְשׁ֥מוֹת ֶהָﬠ ִ֖רים ֲאֶ֥שׁר ָבּ ֽנוּ׃changed, and Sibmah. And they called by
name, names to the cities which they built.

 ַוֵ֨יְּל֜כוּ ְבֵּ֨ני ָמ ִ֧כיר ֶבּן־ְמַנֶ֛שּׁה ִגְּלָ֖ﬠָדה ַֽו ִיְּלְכֻּ֑דָה ַו ֖יּוֶֹרשׁ ֶאת־And the sons of Machir the sons of Manasseh
 ָהֱאֹמ ִ֥רי ֲאֶשׁר־ ָ ֽבּהּ׃went to Gilead and they took it and drove
away the Amorites who were in it.

Deuteronomy 1:1-8
1

 ֵ֣אֶלּה ַהְדָּב ִ֗רים ֲאֶ֨שׁר ִדֶּ֤בּר ֹמֶשׁ֙ה ֶאל־ָכּל־ ִיְשָׂרֵ֔אל ְבֵּ֖ﬠֶברThese are the words which Moses spoke to all
 ַהַיּ ְר ֵ֑דּן ַבִּמְּדָ֡בּר ָ ֽבֲּﬠָרָב֩ה ֨מוֹל ֜סוּף ֵ ֽבּין־ָפּא ָ֧רן וּ ֵ ֽבין־ֹ֛תֶּפל ְוָלָ֥בןof Israel in the side of the Jordan in the
 ַוֲחֵצֹ֖רת ְו ִ֥די ָז ָ ֽהב׃wilderness in the plain in front of Suph, in
between Paran and in between Tophel, and
Laban and Hazeroth and Dizahab.
2

3

4

 ַהר־ֵשׂ ִ֑ﬠיר ַ֖ﬠד ָק ֵ֥דשׁ ַבּ ְר ֵֽנַﬠ׃z ַאַ֨חד ָﬠָ֥שׂר יוֹ֙ם ֵ ֽמֹח ֵ ֔רב ֶ֖דֶּרIt is eleven days from Horeb by the way of
Mount Seir to Kadesh Barnea
 ַו ְיִה ֙י ְבַּא ְרָבּ ִ֣ﬠים ָשָׁ֔נה ְבַּﬠְשׁ ֵ ֽתּי־ָﬠָ֥שׂר ֹ֖חֶדשׁ ְבֶּאָ֣חד ַלֹ֑חֶדשׁAnd it came to pass, in the fortieth year in the
 ִדֶּ֤בּר ֹמֶשׁ֙ה ֶאל־ְבּ ֵ֣ני ִיְשָׂרֵ֔אל ְ֠כֹּכל ֲאֶ֨שׁר ִצ ָ֧וּה ְיה ָ֛וה ֹא֖תוֹeleventh month in the first of the month
 ֲאֵל ֶ ֽהם׃Moses spoke to the sons of Israel as all of
which the Lord God commanded

 ָ ֽהֱאֹמ ִ֔רי ֲאֶ֥שׁר יוֵֹ֖שׁב ְבֶּחְשׁ֑בּוֹןz ַאֲח ֵ֣רי ַהֹכּ֗תוֹ ֵ֚את ִסיֹח ֙ן ֶ֣מֶלAfter he had struck Sihon, king of the
 ַהָבָּ֔שׁן ֲאֶשׁר־יוֵֹ֥שׁב ְבַּﬠְשָׁתֹּ֖רת ְבֶּאְד ֶֽרִﬠי׃z ְוֵ֗את ֚עוֹג ֶ֣מֶלAmorites who lived in Heshbon and Og, King
of Bashan who lived in Ashteroth in Edrei.
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35

 ְבֵּ֥ﬠֶבר ַהַיּ ְר ֵ֖דּן ְבֶּ֣אֶרץ מוָֹ֑אב הוֹ ִ֣איל ֹמֶ֔שׁה ֵבֵּ֛אר ֶאת־ַהתּוֹ ָ֥רהIn the side of the Jordan in the land of Moab
 ַה ֖זּ ֹאת ֵלאֹֽמר׃Moses began to explain this law saying,
6

ֵ֛הינוּ ִדֶּ֥בּר ֵאֵ֖לינוּ ְבֹּח ֵ֣רב ֵלאֹ֑מר ַרב־ָלֶ֥כם ֶ֖שֶׁבת-“ ְיה ָ֧וה ֱאthe Lord our God has said unto us in Horeb
 ָבָּ֥הר ַה ֶֽזּה׃saying, ‘Much in regards to this mountain you
lived

7

 ְפּ ֣נוּ׀ וְּס֣ﬠוּ ָלֶ֗כם וֹּ֨באוּ ַ֥הר ָ ֽהֱאֹמ ִר ֮י ְוֶאל־ָכּל־ְשֵׁכָני֒ו ָבֲּﬠָרָ֥בהTurn aside and depart toward to the mountain
 ָבָ֛הר וַּבְשֵּׁפָ֥לה וַּב ֶ֖נּ ֶגב וְּב֣חוֹף ַה ָ֑יּם ֶ֤אֶרץ ַ ֽהְכַּנֲﬠ ִנ ֙י ְוַהְלָּב ֔נוֹן ַﬠד־range of the Amorites and unto all its
 ַהָנָּ֥הר ַהָגֹּ֖דל ְנַהר־ְפּ ָֽרת׃neighbors in the plain, in the mountain and in
the lowlands, and in the south in the coast of
the sea, the land of the Canaanites and of
Lebanon, as far as the great river, the
Euphrates.
8

 ְרֵ֛אה ָנַ֥תִתּי ִלְפֵניֶ֖כם ֶאת־ָהָ֑אֶרץ ֹ֚בּאוּ וּ ְר֣שׁוּ ֶאת־ָהָ֔אֶרץSee, I have given before you the land, go and
 ֲאֶ֣שׁר ִנְשַׁ֣בּע ֠ ְיהָוה ַלֲאֹ֨בֵתיֶ֜כם ְלַאְבָרָ֨הם ְל ִיְצָ֤חק ֽוְּלַיֲﬠֹק֙ב ָלֵ֣תתpossess the land which has been sworn by the
 ָלֶ֔הם וְּלַז ְרָ֖ﬠם ַאֲחֵרי ֶ ֽהם׃Lord to your fathers to Abraham, to Isaac, and
to Jacob, to give to them and their offspring
after them.’”

Deuteronomy 2:24-37
24

 ֣קוּמוּ ְסּ֗עוּ ְוִﬠְבר ֮וּ ֶאת־ ַ֣נַחל ַא ְר ֹנ֒ן ְרֵ֣אה ָנַ֣תִתּי ְ֠בָיְד• ֶאת־Rise, depart and pass over the river Arnon.
־ֶחְשׁ֧בּוֹן ָ ֽהֱאֹמ ִ֛רי ְוֶאת־ַא ְר֖צוֹ ָהֵ֣חל ָ֑רשׁ ְוִהְת ָ֥גּר ֖בּוֹz ִסיֹ֨חן ֶ ֽמֶלSee, I have given into your hand Sihon, king
 ִמְלָח ָ ֽמה׃of Heshbon of the Amorites and his land.
Begin to possess it and engage him in battle.
25

 ַה ֣יּוֹם ַהֶ֗זּה ָאֵח֙ל ֵ֤תּת ַפְּחְדּ֙• ְו ִי ְרָ֣אְת֔• ַﬠל־ְפֵּנ ֙י ָ ֽהַﬠִ֔מּים ַ֖תַּחתThis day I will begin to give the fear of you
 ָכּל־ַהָשָּׁ֑מ ִים ֲאֶ֤שׁר ִיְשְׁמעוּ ֙ן ִשְׁמֲﬠ֔• ְוָרְג ֥זוּ ְוָח֖לוּ ִמָפּ ֶֽני•׃and your dread to the face of the peoples
beneath all of the heavens which they will
hear your report and shall shake and tremble
in front of you.

26

 ֶחְשׁ֑בּוֹןz ָוֶאְשַׁ֤לח ַמְלָאִכי֙ם ִמִמְּדַ֣בּר ְקֵד֔מוֹת ֶאל־ִסי֖חוֹן ֶ֣מֶלAnd I sent messengers from the wilderness of
 ִדְּב ֵ֥רי ָשׁ֖לוֹם ֵלאֹֽמר׃Kedemoth to Sihon, king of Heshbon, saying,
27

 ֥ל ֹא ָא֖סוּר ָי ִ֥מיןz ֵאֵ֑לz ַבּ ֶ֖דֶּרz ֶאְﬠְבּ ָ֣רה ְבַא ְרֶ֔צ• ַבּ ֶ֥דֶּרLet me pass through your land on the road. I
 וְּשׂ ֽמ ֹאול׃will go (only) on the road. I will not turn
aside to the right, or to the left.

28

 ֹ֣אֶכל ַבֶּ֤כֶּסף ַתְּשִׁבֵּ֙ר ִנ ֙י ְוָאַ֔כְלִתּי וַּ֛מ ִים ַבֶּ֥כֶּסף ִתֶּתּן־ ִ֖ליThrough silver you will sell me food, and I
 ְוָשׁ ִ֑תיִתי ַ֖רק ֶאְﬠְבּ ָ֥רה ְבַרְג ָ ֽלי׃shall eat and through silver you will give to
me water, and I shall drink. Only let me pass
on foot
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29

 ַכֲּאֶ֨שׁר ָ ֽﬠשׂוּ־ִ֜לי ְבּ ֵ֣ני ֵﬠָ֗שׂו ַה ֹֽיְּשִׁבי֙ם ְבֵּשִׂ֔ﬠיר ְוַה֣מּוָֹאִ֔ביםas the sons of Esau did for me living in Seir
 ַה ֹיְּשׁ ִ֖בים ְבָּ֑ﬠר ַ֤ﬠד ֲא ֶ ֽשׁר־ ֶ ֽאֱﬠֹב֙ר ֶאת־ַהַיּ ְרֵ֔דּן ֶאל־ָהָ֕אֶרץ ֲאֶשׁר־and the Moabites living in Ar, until which I
ֵ֖הינוּ ֹנֵ֥תן ָ ֽלנוּ׃- ְיה ָ֥וה ֱאpass the Jordan into the land which the Lord
our God have given to us.
30

 ֶחְשׁ֔בּוֹן ַהֲﬠִב ֵ֖רנוּ ֑בּוֹ ִֽכּי־ִהְקָשׁ֩ה ְיהָ֨והz ְו ֣ל ֹא ָאָ֗בה ִסיֹח ֙ן ֶ֣מֶלBut Sihon, the king of Heshbon, did not
ֶ֜הי• ֶאת־רוּ֗חוֹ ְוִאֵמּ֙ץ ֶאת־ְלָב֔בוֹ ְלַ֛מַﬠן ִתּ֥תּוֹ ְבָיְד֖• ַכּ ֥יּוֹם- ֱאaccept for us to pass by, for the Lord your
 ַה ֶֽזּה׃ סGod had hardened his spirit and stiffened his
heart, so that he may be given into your hand,
as this is the day.

31

ִת ֙י ֵ֣תּת ְלָפֶ֔ני• ֶאת־ִסיֹ֖חן ְוֶאת־É֨  ַו ֤יּ ֹאֶמר ְיהָו֙ה ֵאַ֔לי ְרֵ֗אה ַ ֽהִחAnd the Lord said to me, “see, I have begun
 ַא ְר֑צוֹ ָהֵ֣חל ָ ֔רשׁ ָל ֶ֖רֶשׁת ֶאת־ַא ְרֽצוֹ׃to give before you Sihon and his land. Begin
to possess it in order to possess his land.”
32

33

 ַוֵיֵּצ֩א ִסיֹ֨חן ִלְקָראֵ֜תנוּ ֧הוּא ְוָכל־ַﬠ֛מּוֹ ַלִמְּלָחָ֖מה ָֽיְהָצה׃And Sihon went out against us he and all his
people to battle at Jahaz.

 ֹא֛תוֹ ׳ ְוֶאת־ְבּנוֹ׳ ״ ְוֶאת־z ֵ֖הינוּ ְלָפ ֵ֑נינוּ ַו ַ֥נּ- ַֽו ִיְּתּ ֵ֛נהוּ ְיה ָ֥וה ֱאAnd the Lord our God gave him unto us and
 ָבּ ָ֖ניו״ ְוֶאת־ָכּל־ַﬠֽמּוֹ׃we smote him, his sons, and all his people.
34

 ַו ִנְּלֹ֤כּד ֶאת־ָכּל־ָﬠָרי ֙ו ָבֵּ֣ﬠת ַהִ֔הוא ַֽוַנֲּחֵר֙ם ֶאת־ָכּל־ ִ֣ﬠירAnd we captured all his cities at that time and
 ְמִ֔תם ְוַהָנִּ֖שׁים ְוַהָ֑טּף ֥ל ֹא ִהְשַׁ֖א ְרנוּ ָשׂ ִֽריד׃we destroyed all the men, women and
children of every city. We left no survivor.
35

ַ֥רק ַהְבֵּהָ֖מה ָבּ ַ֣ז ְזנוּ ָ֑לנוּ וְּשַׁ֥לל ֶהָﬠ ִ֖רים ֲאֶ֥שׁר ָל ָ ֽכְדנוּ׃

Only the cattle we plundered for ourselves
and the plunder of the cities which we
captured

36

 ֵ ֽמֲﬠֹרֵ֡ﬠר ֲאֶשׁ֩ר ַﬠל־ְשַׂפת־ַ֨נַחל ַא ְרֹ֜נן ְוָהִ֨ﬠיר ֲאֶ֤שׁר ַבַּ֙נַּח֙לFrom Aroer which was on the shore of the
 ְוַﬠד־ַהִגְּלָ֔ﬠד ֤ל ֹא ָ ֽה ְיָת֙ה ִק ְרָ֔יה ֲאֶ֥שׁר ָשְׂגָ֖בה ִמֶ֑מּנּוּ ֶאת־ַהֹ֕כּלArnon and the city that was in the city that
ֵ֖הינוּ ְלָפ ֵֽנינוּ׃- ָנַ֛תן ְיה ָ֥וה ֱאwas in the valley as far as Gilead. There was
not a city that was too high from us, the Lord
our God gave all before us.

37

 ַ֛רק ֶאל־ֶ֥אֶרץ ְבֵּני־ַﬠ֖מּוֹן ֣ל ֹא ָק ָ֑רְבָתּ ָכּל־ַ֞יד ַ֤נַחל ַיֹבּ֙ק ְוָﬠ ֵ֣ריOnly unto the land of the sons of Ammon you
 ֵ ֽהינוּ׃- ָהָ֔הר ְוֹ֥כל ֲאֶשׁר־ִצ ָ֖וּה ְיה ָ֥וה ֱאwill not draw near, all the hand in the river of
Jabbok and the cities of the mountain range
and all of which the Lord our God
commanded.

Deuteronomy 3:2-3, 6-78

8

The story of the encounter with Og comes right after the defeat of Sihon
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 ַו ֨יּ ֹאֶמר ְיה ָ֤וה ֵאַל ֙י ַאל־ִתּי ָ֣רא ֹא֔תוֹ ִ֣כּי ְבָיְד֞• ָנַ֧תִתּי ֹא֛תוֹ ְוֶאת־And the Lord said to me, “do not be afraid of
z[ ָכּל־ַﬠ֖מּוֹ ְוֶאת־ַא ְר֑צוֹ ְוָﬠִ֣שׂיָת ֔לּוֹ ַכֲּאֶ֣שׁר ָﬠִ֗שׂיָת ְלִסיֹח ֙ן ֶ֣מֶלOg], for I have given into your hand him and
 ָ ֽהֱאֹמ ִ֔רי ֲאֶ֥שׁר יוֵֹ֖שׁב ְבֶּחְשֽׁבּוֹן׃all his people and his land. And you will do to
him as you did to Sihon, king of the
Amorites, who were living in Heshbon.
3

־ַהָבָּ֖שׁן ְוֶאת־zֵ֜הינוּ ְבָּיֵ֗דנוּ ַ֛גּם ֶאת־֥ﬠוֹג ֶ ֽמֶל- ַו ִיֵּתּ֩ן ְיהָ֨וה ֱאAnd the Lord our god also gave Og into our
 ָכּל־ַﬠ֑מּוֹ ַוַנֵּ֕כּהוּ ַﬠד־ִבְּל ִ֥תּי ִהְשׁ ִֽאיר־֖לוֹ ָשׂ ִֽריד׃hand, the king Og of Bashan and all his
people and we caused to smite until there was
not left over a survivor to him.

6

 ֶחְשׁ֑בּוֹן ַהֲחֵר֙םz ַוַנֲּח ֵ֣רם אוָֹ֔תם ַכֲּאֶ֣שׁר ָﬠִ֔שׂינוּ ְלִסיֹ֖חן ֶ֣מֶלAnd we caused to destroy them as we did to
 ָכּל־ ִ֣ﬠיר ְמִ֔תם ַהָנִּ֖שׁים ְוַה ָ ֽטּף׃Sihon, king of Heshbon, destroying the men,
women, and children, of every city.
7

ְוָכל־ַהְבֵּהָ֛מה וְּשַׁ֥לל ֶהָﬠ ִ֖רים ַבּ ֥זּוֹנוּ ָ ֽלנוּ׃

And all the livestock and all the plunder of the
cities we plundered for ourselves.

Deuteronomy 4:44-49
44

45

ְו ֖ז ֹאת ַהתּוֹ ָ֑רה ֲאֶשׁר־ָ֣שׂם ֹמֶ֔שׁה ִלְפ ֵ֖ני ְבּ ֵ֥ני ִיְשָׂר ֵ ֽאל׃

And this is the law which Moses had set
before the sons of Israel.

 ֵ֚אֶלּה ָ ֽהֵﬠֹ֔דת ְו ַ ֽהֻח ִ֖קּים ְוַהִמְּשָׁפּ ִ֑טים ֲאֶ֨שׁר ִדֶּ֤בּר ֹמֶשׁ֙ה ֶאל־These are the commandments and the rules
 ְבּ ֵ֣ני ִיְשָׂרֵ֔אל ְבֵּצאָ֖תם ִמִמְּצ ָֽר ִים׃and the judgements which Moses spoke to the
sons of Israel, in going out from Egypt.

46

z ְבֵּ֨ﬠֶבר ַהַיּ ְרֵ֜דּן ַבַּ֗גּ ְיא ֚מוּל ֵ֣בּית ְפּ֔עוֹר ְבֶּ֗אֶרץ ִסיֹח ֙ן ֶ֣מֶלIn the side of the Jordan in the valley in front
 ָ ֽהֱאֹמ ִ֔רי ֲאֶ֥שׁר יוֵֹ֖שׁב ְבֶּחְשׁ֑בּוֹן ֲאֶ֨שׁר ִהָ֤כּה ֹמֶשׁ֙ה וְּב ֵֽני ִיְשָׂרֵ֔אלof Beth-Peor in the land of Sihon, the king of
 ְבֵּצאָ֖תם ִמִמְּצ ָֽר ִים׃the Amorites who dwelt in Heshbon whom
Moses and the sons of Israel smote coming
out from Egypt.
47

־ַהָבָּ֗שׁן ְשֵׁנ ֙י ַמְלֵ֣כיz ַו ִֽיּי ְר֨שׁוּ ֶאת־ַא ְר֜צוֹ ְוֶאת־ֶ֣אֶרץ׀ ֣ﬠוֹג ֶ ֽמֶלAnd they possessed his land and the land of
 ָ ֽהֱאֹמ ִ֔רי ֲאֶ֖שׁר ְבֵּ֣ﬠֶבר ַהַיּ ְר ֵ֑דּן ִמְז ַ֖רח ָ ֽשֶׁמשׁ׃Og, the king of Bashan, the two kings of the
Amorites, who were in the side of the Jordan
towards the rise of the sun.
48

 ֵמֲﬠֹרֵ֞ﬠר ֲאֶ֨שׁר ַﬠל־ְשַׂפת־ ַ֧נַחל ַא ְר ֛ ֹנן ְוַﬠד־ַ֥הר ִשׂיֹ֖אן ֥הוּאFrom Aroer which is unto the shore of the
 ֶח ְרֽמוֹן׃river Arnon and the mountain of Sion (that is,
Hermon).

49

 ְוָכל־ָ֨הֲﬠָרָ֜בה ֵ֤ﬠֶבר ַהַיּ ְרֵדּ ֙ן ִמְז ָ ֔רָחה ְוַ֖ﬠד ָ֣ים ָהֲﬠָרָ֑בה ַ֖תַּחתAnd all the desert of the east side of the
 ַאְשֹׁ֥דּת ַהִפְּס ָֽגּה׃ פJordan as far as the sea of Arabah under the
slope of Pisgah.
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Deuteronomy 29:1-89
ַו ִיְּק ָ֥רא ֹמֶ֛שׁה ֶאל־ָכּל־ ִיְשָׂרֵ֖אל ַו ֣יּ ֹאֶמר ֲאֵלֶ֑הם ַאֶ֣תּם ְרִאיֶ֗תם1 And Moses called unto all of Israel and said
 ֵ֣את ָכּל־ֲאֶשׁ֩ר ָﬠָ֨שׂה ְיה ָ֤וה ְל ֵ ֽﬠיֵניֶכ֙ם ְבֶּ֣אֶרץ ִמְצ ַ ֔ר ִים ְלַפ ְרֹ֥ﬠהto them, “You have seen all of which the Lord
 וְּלָכל־ֲﬠָב ָ֖דיו וְּלָכל־ַא ְרֽצוֹ׃has done before your eyes in the land of
Egypt to Pharaoh and all of his servants and
to all of his land.
2

3

ת ֲאֶ֥שׁר ָר֖אוּ ֵﬠי ֶ֑ני• ָהֹאֹ֧תת ְוַהֹמְּפ ִ֛תים-֔  ַהַמּסּוֹ֙ת ַהְגֹּדThe great trials which your eyes saw the
 ַהְגֹּד ִ֖לים ָה ֵ ֽהם׃signs, and the great wonders.

 ְו ֽל ֹא־ָנַת֩ן ְיהָ֨וה ָלֶ֥כם ֵל֙ב ָלַ֔דַﬠת ְוֵﬠי ַ֥נ ִים ִל ְר֖אוֹת ְוָאְז ַ֣נ ִיםBut the Lord has not given to you a heart to
 ִלְשֹׁ֑מַﬠ ַ֖ﬠד ַה ֥יּוֹם ַה ֶֽזּה׃notice, nor eyes to see, nor ears to listen to
this day.

4

 ֶאְתֶ֛כם ַא ְרָבּ ִ֥ﬠים ָשׁ ָ֖נה ַבִּמְּדָ֑בּר ֽל ֹא־ָב֤לוּ ַשְׂלֹֽמֵתיֶכ֙םz ָואוֵֹ֥לAnd I led you forty years in the wilderness.
 ֵמֲﬠֵליֶ֔כם ְו ַֽנַﬠְל֥• ֽל ֹא־ָבְלָ֖תה ֵמַ֥ﬠל ַרְג ֶ ֽל•׃Your clothes have not worn out upon you and
your sandals have not worn out upon your
feet.

5

 ֶ֚לֶחם ֣ל ֹא ֲאַכְלֶ֔תּם ְו ַ֥י ִין ְוֵשָׁ֖כר ֣ל ֹא ְשִׁתיֶ֑תם ְלַ֙מַﬠ ֙ן ֵ ֽתְּד֔עוּ ִ֛כּיYou have not eaten bread, and you have not
ֵהי ֶ ֽכם׃- ֲא ִ֥ני ְיה ָ֖וה ֱאdrunk strong drink in order that you may
notice that I am the Lord your God.
6

7

8

־ֶ֠חְשׁבּוֹן ְו֨עוֹגz ַוָתֹּ֖באוּ ֶאל־ַהָמּ֣קוֹם ַה ֶ֑זּה ַוֵיֵּ֣צא ִסיֹ֣חן ֶ ֽמֶלAnd you went unto this place and Sihon king
־ַהָבָּ֧שׁן ִלְקָראֵ֛תנוּ ַלִמְּלָחָ֖מה ַוַנּ ֵ ֽכּם׃z ֶ ֽמֶלof Heshbon and Og, King of Bashan went out
against us to battle and we smote them.
 ַו ִנַּקּ֙ח ֶאת־ַא ְרָ֔צם ַו ִנְּתּ ָ֣נהּ ְלַנֲחָ֔לה ָל ֽראוֵּב ִ֖ני ְוַלָגּ ִ֑די ְוַלֲח ִ֖ציAnd we took their land and we gave her
 ֵ֥שֶׁבט ַ ֽהְמַנ ִ ֽשּׁי׃possession to the Rubenites and the Gadites
and to the half tribe of Manasseh.

 וְּשַׁמ ְרֶ֗תּם ֶאת־ִדְּבֵר ֙י ַהְבּ ִ֣רית ַה ֔זּ ֹאת ַוֲﬠִשׂיֶ֖תם ֹאָ֑תם ְלַ֣מַﬠןAnd you will guard the words of this
 ַתְּשִׂ֔כּילוּ ֵ֖את ָכּל־ֲאֶ֥שׁר ַתֲּﬠֽשׂוּן׃ פcovenant and you will do them in order that
you will be prudent in all you do.”

Joshua 9:9-1010
9

9

 ַויּ ֹאְמ ֣רוּ ֵאָ֗ליו ֵמֶ֨אֶרץ ְרחוֹ ָ֤קה ְמֹא֙ד ָ֣בּאוּ ֲﬠָבֶ֔די• ְלֵ֖שׁם ְיה ָ֣והAnd [Gibeonites] said to him “from a faraway
ֶ֑הי• ִֽכּי־ָשַׁ֣מְﬠנוּ ָשְׁמ֔עוֹ ְוֵ֛את ָכּל־ֲאֶ֥שׁר ָﬠָ֖שׂה ְבִּמְצ ָֽר ִים׃- ֱאland, from which your servants come from

The passage is part of the overall speech of Moses to bring the Israelites into a covenant with God.
This passage concerns the Gibeonites, who through deceit, forged an alliance with the Israelites after hearing of
the Amorites’ defeat.
10
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because the name of the Lord your God, for
we have heard the rumors and all of which he
did in Egypt
10

 ְוֵ֣את׀ ָכּל־ֲאֶ֣שׁר ָﬠָ֗שׂה ִלְשֵׁנ ֙י ַמְלֵ֣כי ָהֱאֹמ ִ֔רי ֲאֶ֖שׁר ְבֵּ֣ﬠֶברAnd all of which he did to the two kings of
־ַהָבָּ֖שׁן ֲאֶ֥שׁרz ֶחְשׁ֔בּוֹן וְּל֥ﬠוֹג ֶ ֽמֶלz ַהַיּ ְר ֵ֑דּן ְלִסיחוֹ ֙ן ֶ֣מֶלthe Amorites which were in (this) side of the
 ְבַּﬠְשָׁתּ ֽרוֹת׃Jordan, Sihon, King of Heshbon, and Og,
king of Bashan, which was in Ashteroth...”

Joshua 12:1-6
 ְוֵ֣אֶלּה׀ ַמְלֵ֣כי ָהָ֗אֶרץ ֲאֶ֨שׁר ִה֤כּוּ ְב ֵֽני־ ִיְשָׂרֵא֙ל ַו ִֽיּ ְר֣שׁוּ ֶאת־And there are the kings of the land which the
 ַא ְרָ֔צם ְבֵּ֥ﬠֶבר ַהַיּ ְר ֵ֖דּן ִמְז ְרָ֣חה ַהָ֑שֶּׁמשׁ ִמ ַ֤נַּחל ַא ְרנוֹ ֙ן ַﬠד־ַ֣הרsons of Israel smote and possessed their lands
 ֶח ְר֔מוֹן ְוָכל־ָהֲﬠָרָ֖בה ִמְז ָֽרָחה׃in the side of the Jordan towards the rising
sun from the river of the Arnon as far as the
mountain Hermon and all of the plains from
the east.
2

 ָהֱאֹמ ִ֔רי ַהיּוֵֹ֖שׁב ְבֶּחְשׁ֑בּוֹן ֹמֵ֡שׁל ֵמֲﬠרוֵֹ֡ﬠר ֲאֶשׁ֩רz ִסיחוֹ ֙ן ֶ֣מֶלSihon, king of the Amorites, living in
 ַהַ֙נַּח֙ל ַוֲח ִ֣צי ַהִגְּלָ֔ﬠד ְוַﬠ֙ד ַיֹ֣בּקz ַﬠל־ְשַׂפת־ַ֨נַחל ַא ְר ֜נוֹן ְו֤תוֹHeshbon ruling from Aroer which is upon the
 ַהַ֔נַּחל ְגּ֖בוּל ְבּ ֵ֥ני ַﬠֽמּוֹן׃shore of the Arnon river and the middle of the
river and half of Gilead and as far as Jabbok
river, as the border is of the sons of Ammon.

3

 ְוָהֲﬠָרָב֩ה ַﬠד־ָ֨ים ִכּ ְנ֜רוֹת ִמְז ָ ֗רָחה ֠ ְוַﬠד ָ֣ים ָהֲﬠָרָ֤בה ָים־ַהֶ֙מַּל֙חAnd the plains as far as the eastern sea of
 ֵ֣בּית ַה ְיִשׁ֑מוֹת וִּ֨מֵתּיָ֔מן ַ֖תַּחת ַאְשׁ ֥דּוֹת ַהִפְּס ָֽגּה׃z ִמְז ָ ֔רָחה ֶ֖דֶּרKinnereth, and as far as the west plain of the
salt sea east of the road, Beth Jeshimoth and
the southern area under the slope of Pisgah.

4

 ַהָבָּ֔שׁן ִמ ֶ֖יֶּתר ָה ְרָפ ִ֑אים ַהיּוֵֹ֥שׁב ְבַּﬠְשָׁתּ ֖רוֹתz וְּג֗בוּל ֚עוֹג ֶ֣מֶלAnd the Territory of Og, king of Bashan, the
 וְּבֶאְד ֶֽרִﬠי׃remnant of the Rephaltes living in Ashetroth
and in Edrei.
5

 ֠וֹּמֵשׁל ְבַּ֨הר ֶח ְר֤מוֹן וְּבַסְלָכ֙ה וְּבָכל־ַהָבָּ֔שׁן ַﬠד־ְגּ֥בוּלAnd ruling in mount Hermon and in Salcah
־ֶחְשֽׁבּוֹן׃z ַהְגּשׁוּ ִ֖רי ְוַהַמֲּﬠָכ ִ֑תי ַוֲחִצ ֙י ַהִגְּלָ֔ﬠד ְגּ֖בוּל ִסי֥חוֹן ֶ ֽמֶלand in all of Bashan to the boundary of the
Geshurites and the Maachathites, and half of
Gilead is the boundary of Sihon king of
Heshbon.
6

( ֹמֶ֧שׁה ֶ ֽﬠֶבד־ ְיה ָ֛וה וְּב ֵ֥ני ִיְשָׂרֵ֖אל ִה֑כּוּם ֠ ַֽו ִיְּתָּנהּ ֹמֶ֨שׁה ֶ ֽﬠֶבד־These) Moses the Servant of the Lord and
 ְיהָ֜וה ְיֻרָ֗שּׁה ָל ֻ ֽראוֵּב ִנ ֙י ְוַלָגּ ִ֔די ְוַלֲח ִ֖צי ֵ֥שֶׁבט ַ ֽהְמַנ ֶ ֽשּׁה׃ סthe Sons of Israel smote and Moses the
servant of the Lord gave as property to the
Rubenites, and to the Gadites and to the half
tribe of Manasseh.
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Joshua 13:8-10, 15-28,
8

 ִﬠ֗מּוֹ ָה ֽראוֵּב ִנ ֙י ְוַהָגּ ִ֔די ָלְק֖חוּ ַנֲחָלָ֑תם ֲאֶשׁ֩ר ָנַ֨תן ָלֶ֜הם ֹמֶ֗שׁהWith [the half tribe of Manasseh] the
 ְבֵּ֤ﬠֶבר ַהַיּ ְרֵדּ ֙ן ִמְז ָ ֔רָחה ַכֲּאֶשׁ֙ר ָנַ֣תן ָלֶ֔הם ֹמֶ֖שׁה ֶ֥ﬠֶבד ְיה ָֽוה׃Rubenites and the Gadites took possession
which Moses gave to them in the eastern side
of the Jordan as Moses, the servant of the
Lord, gave to them.

9

־z ֵמֲﬠרוֵֹ֡ﬠר ֲאֶשׁ֩ר ַﬠל־ְשַׂפת־ַ֨נַחל ַא ְר ֜נוֹן ְוָהִ֨ﬠיר ֲאֶ֧שׁר ְבּתוֹFrom Aroer, which is upon the shore of the
 ַה ַ֛נַּחל ְוָכל־ַהִמּיֹ֥שׁר ֵמיְדָ֖בא ַﬠד־ִדּיֽבוֹן׃Arnon river and the city which is in the midst
of the valley and all of the plains from
Medeba from Dibon.
10

 ְבֶּחְשׁ֑בּוֹן ַﬠד־z ָהֱאֹמ ִ֔רי ֲאֶ֥שׁר ָמַ֖לz ְוֹ֗כל ָﬠֵר ֙י ִסיחוֹ ֙ן ֶ֣מֶלAnd all of the cities of Sihon, king of the
 ְגּ֖בוּל ְבּ ֵ֥ני ַﬠֽמּוֹן׃Amorites who ruled in Heshbon to the
boundary of the sons of Ammon.
15

16

 ַו ִיֵּ֣תּן ֹמֶ֔שׁה ְלַמֵ֥טּה ְב ֵֽני־ ְראוֵּ֖בן ְלִמְשְׁפֹּח ָ ֽתם׃And Moses gave to the tribe of the sons of
Ruben, to their family clan.

 ַו ְיִ֨הי ָלֶ֜הם ַהְגּ֗בוּל ֵמֲﬠרוֵֹ֡ﬠר ֲאֶשׁ֩ר ַﬠל־ְשַׂפת־ַ֨נַחל ַא ְר ֜נוֹןAnd it came to pass to them the territory from
־ַה ַ֛נַּחל ְוָכל־ַהִמּיֹ֖שׁר ַﬠל־ֵמיְד ָ ֽבא׃z ְוָהִ֨ﬠיר ֲאֶ֧שׁר ְבּתוֹthe Arnon which is upon the shore of the
Arnon river and the city which is in the midst
of the Valley and all of the plain unto
Medeba.
17

 ֶחְשׁ֥בּוֹן ְוָכל־ָﬠ ֶ֖ריָה ֲאֶ֣שׁר ַבִּמּיֹ֑שׁר ִדּיבוֹ ֙ן וָּב֣מוֹת ַ֔בַּﬠלHeshbon and all of her cities which is in the
 וֵּ֖בית ַ֥בַּﬠל ְמֽﬠוֹן׃plain to Dibon and Bamoth Baal and Beth
Baal Meon.
18

21

ְו ַ֥יְהָצה וְּקֵדֹ֖מת וֵּמ ָ ֽפַﬠת׃

And Jahaz and Kedemoth and Mephath.

19

ְוִק ְרָיַ֣ת ִים ְוִשְׂבָ֔מה ְוֶ֥צֶרת ַהַ֖שַּׁחר ְבַּ֥הר ָה ֵ ֽﬠֶמק׃

20

 וֵּ֥בית ְפּ֛ﬠוֹר ְוַאְשׁ ֥דּוֹת ַהִפְּס ָ֖גּה וֵּ֥בית ַה ְיִשֽׁמוֹת׃And Beth Peor and the slope of Pisgah and
Beth Jeshimoth.

 ָהֱאֹמ ִ֔רי ֲאֶ֥שׁרzְוֹכ֙ל ָﬠ ֵ֣רי ַהִמּיֹ֔שׁר ְו ָ ֽכל־ַמְמְל֗כוּת ִסיחוֹ ֙ן ֶ֣מֶל
 ְבֶּחְשׁ֑בּוֹן ֲאֶשׁ֩ר ִהָ֨כּה ֹמֶ֜שׁה ֹא֣תוֹ׀ ְוֶאת־ ְנִשׂיֵ֣אי ִמְדָ֗ין ֶאת־zָמַ֖ל
ֱא ִ֤וי ְוֶאת־ֶ֙רֶק֙ם ְוֶאת־֤צוּר ְוֶאת־חוּ֙ר ְוֶאת־ ֶ ֔רַבע ְנִסיֵ֣כי ִסי֔חוֹן
ֹיְשֵׁ֖בי ָה ָ ֽאֶרץ׃

And Kirithaim and Sibmah and Zereth
Hashaba in the Mountain of the valley.

And every city of the plain and all of the
kingdoms of Sihon, the King of the Amorites
who ruled in Heshbon who Moses smote, him
with the princes of Midian: Evi and Rekem,
and Zur and Hur, and Reba, (who were) the
princes of Sihon dwelling in the land.
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 ְוֶאת־ִבְּלָ֥ﬠם ֶבּן־ְבּ֖ﬠוֹר ַהקּוֵֹ֑סם ָה ְר ֧גוּ ְב ֵֽני־ ִיְשָׂרֵ֛אל ַבֶּ֖חֶרבAnd Bilam, the son of Beor, the soothsayer
 ֶאל־ַחְלֵלי ֶ ֽהם׃the sons of Israel killed with the sword,
among those slain by them.
23

 ַו ְיִ֗הי ְגּבוּ֙ל ְבּ ֵ֣ני ְראוֵּ֔בן ַהַיּ ְר ֵ֖דּן וְּג֑בוּל ֣ז ֹאת ַנֲחַ֤לת ְבּ ֵֽני־And it came to pass the territory of the sons of
 ְראוֵּב ֙ן ְלִמְשְׁפֹּחָ֔תם ֶהָﬠ ִ֖רים ְוַחְצֵרי ֶ ֽהן׃ פRuben the Jordan and this territory (was
given) as inheritance of the sons of Ruben to
the clan by the cities and her settlements.
24

 ַו ִיֵּ֤תּן ֹמֶשׁ֙ה ְלַמֵטּה־ָ֔גד ִלְבֵני־ ָ֖גד ְלִמְשְׁפֹּח ָ ֽתם׃And Moses had given to the tribe of Gad to
the sons of Gad as to their families.

25

 ַו ְי ִ֤הי ָלֶה֙ם ַהְגּ֔בוּל ַיְﬠֵז֙ר ְוָכל־ָﬠ ֵ֣רי ַהִגְּלָ֔ﬠד ַוֲחִ֕צי ֶ֖אֶרץ ְבּ ֵ֣ניAnd it came to pass to them the territory of
 ַﬠ֑מּוֹן ַﬠד־ֲﬠרוֵֹ֕ﬠר ֲאֶ֖שׁר ַﬠל־ְפּ ֵ֥ני ַר ָ ֽבּה׃Jazer and all of the cities of Gilead and half of
the land to the sons of Ammon to Aroer
which was upon the face of Rabbah.

26

 וֵּמֶחְשׁ֛בּוֹן ַﬠד־ָרַ֥מת ַהִמְּצֶ֖פּה וְּבֹט ִ֑נים וּ ִֽמַמֲּח ַ֖נ ִים ַﬠד־ְגּ֥בוּלAnd from Heshbon to Ramath Mizpah and
 ִלְד ִֽבר׃Betanim and from Manahaim, to the border to
Debir.
27

 וָּבֵ֡ﬠֶמק ֵ֣בּית ָהָר֩ם וֵּ֨בית ִנְמ ָ ֜רה ְוֻס֣כּוֹת ְוָצ֗פוֹן ֶ֚יֶתרAnd in the valley of Beth haram and Beth
 ֶחְשׁ֔בּוֹן ַהַיּ ְר ֵ֖דּן וְּגֻ֑בל ַﬠד־ְקֵצ֙ה ָים־z ַמְמְל֗כוּת ִסיחוֹ ֙ן ֶ֣מֶלNimrah and Succoth and Zaphon the
 ִכֶּ֔נֶּרת ֵ֥ﬠֶבר ַהַיּ ְר ֵ֖דּן ִמְז ָֽרָחה׃remainder from the kingdom of Sihon the
king of Heshbon of the Jordan and the border
as far as the edge of the sea of Kinnereth on
the eastern side of the Jordan.
28

 ֛ז ֹאת ַנֲחַ֥לת ְבֵּני־ ָ֖גד ְלִמְשְׁפֹּחָ֑תם ֶהָﬠ ִ֖רים ְוַחְצֵרי ֶ ֽהם׃This was the inheritance of the sons of Gad to
their families the cities and their settlements.

Joshua 21:38-39
38

 וִּמַמֵּטּה־ָ֗גד ֶאת־ִﬠי֙ר ִמְקַ֣לט ָהֹרֵ֔צַח ֶאת־ָרֹ֥מת ַבִּגְּלָ֖ﬠד ְוֶאת־And from the tribe of Gad the city of refuge
 ִמְגָרֶ֑שָׁה ְו ֶ ֽאת־ַמֲח ַ֖נ ִים ְוֶאת־ִמְגָר ֶ ֽשָׁה׃for the murderer, Ramoth in Gilead and its
tablelands and Manahaim and its tablelands.
39

 ֶאת־ֶחְשׁבּוֹ ֙ן ְוֶאת־ִמְגָרֶ֔שָׁה ֶאת־ַיְﬠ ֵ֖זר ְוֶאת־ִמְגָרֶ֑שָׁה ָכּל־Heshbon and its tablelands, Jazer and its
 ָﬠ ִ֖רים ַא ְר ַ ֽבּע׃tablelands in all of the four cities.
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Judges 11: 12-2811
12

 ְבּ ֵֽני־ַﬠ֖מּוֹן ֵלאֹ֑מר ַמה־ ִ֣לּיz ַו ִיְּשַׁ֤לח ִיְפָתּ֙ח ַמְלָאִ֔כים ֶאל־ֶ֥מֶלAnd Jephthah sent messengers to the king of
 ִֽכּי־ָ֥באָת ֵאַ֖לי ְלִהָלֵּ֥חם ְבַּא ְר ִֽצי׃z ָוָ֔לAmmon, saying what to you is against me for
you have come against me to fight in my land.

13

 ְבֵּני־ַﬠ֜מּוֹן ֶאל־ַמְלֲאֵ֣כי ִיְפָ֗תּח ִֽכּי־ָלַ֨קח ִיְשָׂרֵ֤אלz ַויּ ֹאֶמ֩ר ֶ֨מֶלAnd the king of the sons of Ammon said unto
 ֶאת־ַא ְרִצ ֙י ַבֲּﬠלוֹ֣תוֹ ִמִמְּצ ַ ֔ר ִים ֵמַא ְר ֥נוֹן ְוַﬠד־ַהַיֹּ֖בּק ְוַﬠד־ַהַיּ ְר ֵ֑דּןthe messengers of Jephthah, for Israel took
 ְוַﬠָ֕תּה ָהִ֥שׁיָבה ֶאְתֶ֖הן ְבָּשֽׁלוֹם׃from my hand in coming out from Egypt from
the Arnon and as far as the Jabbok and to the
Jordan and now bring them back in peace.
14

 ְבּ ֵ֥ני ַﬠֽמּוֹן׃z ַו ֥יּוֶֹסף ֖ﬠוֹד ִיְפָ֑תּח ַו ִיְּשַׁל֙ח ַמְלָאִ֔כים ֶאל־ֶ֖מֶלAnd yet Jephthah continued and sent
messengers to the king of the sons of
Ammon.

15

16

 ַו ֣יּ ֹאֶמר ֔לוֹ ֹ֖כּה ָאַ֣מר ִיְפָ֑תּח ֽל ֹא־ָל ַ֤קח ִיְשָׂרֵא֙ל ֶאת־ֶ֣אֶרץAnd he said to him, thus says Jephthah, Israel
 מוָֹ֔אב ְוֶאת־ֶ֖אֶרץ ְבּ ֵ֥ני ַﬠֽמּוֹן׃has not taken the land of Moab nor the land of
the sons of Moab.

 ִיְשָׂרֵ֤אל ַבִּמְּדָבּ֙ר ַﬠד־ַים־֔סוּףz ִ֖כּי ַבֲּﬠלוָֹ֣תם ִמִמְּצ ָ֑ר ִים ַוֵ֨יֶּלFor in going up from Egypt, Israel was
 ַוָיּ ֖ב ֹא ָק ֵֽדָשׁה׃walking in the desert to the Red Sea and went
to Kadesh.
17

 ֱא֨דוֹם׀ ֵלאֹ֜מרz֩ ַו ִיְּשַׁ֣לח ִיְשָׂרֵ֣אל ַמְלָא ִ֣כים׀ ֶאל־ֶמֶלAnd Israel sent messengers to the king of
z ֱא֔דוֹם ְוַ֨גם ֶאל־ֶ֧מֶלz ֶאְﬠְבָּרה־ ָ֣נּא ְבַא ְרֶ֗צ• ְו ֤ל ֹא ָשַׁמ֙ע ֶ֣מֶלEdom saying, “please let me pass in your
 מוָֹ֛אב ָשַׁ֖לח ְו ֣ל ֹא ָאָ֑בה ַו ֵ֥יֶּשׁב ִיְשָׂרֵ֖אל ְבָּק ֵֽדשׁ׃land: and the king of Edom did not listen and
also to the king of Moab he sent but he did
not accept. And Israel stayed in Kadesh.
18

 ַבִּמְּדָ֗בּר ַוָ֜יָּסב ֶאת־ֶ֤אֶרץ ֱאדוֹ֙ם ְוֶאת־ֶ֣אֶרץ מוָֹ֔אבz ַו ֵ֣יֶּלAnd he walked in the wilderness and he
 ַוָיּ ֤ב ֹא ִמִמְּזַרח־ ֶ֙שֶׁמ֙שׁ ְלֶ֣אֶרץ מוָֹ֔אב ַֽו ַיֲּח ֖נוּן ְבֵּ֣ﬠֶבר ַא ְר ֑נוֹן ְול ֹא־turned around the land of Edom and the land
 ָ֙בא ֙וּ ִבְּג֣בוּל מוָֹ֔אב ִ֥כּי ַא ְר ֖נוֹן ְגּ֥בוּל מוֹ ָ ֽאב׃of Moab and he came from the east side to the
land of Moab and they camped in the side of
the Arnon and they did not go into the
territory of Moab for the Arnon was the
boundary.
19

z־ָהֱאֹמ ִ֖רי ֶ֣מֶלz ַו ִיְּשַׁ֤לח ִיְשָׂרֵא֙ל ַמְלָאִ֔כים ֶאל־ִסי֥חוֹן ֶ ֽמֶלAnd Israel sent messengers to Sihon, king of
 ֶחְשׁ֑בּוֹן ַו ֤יּ ֹאֶמר ל ֙וֹ ִיְשָׂרֵ֔אל ַנְﬠְבָּרה־ ָ֥נּא ְבַא ְרְצ֖• ַﬠד־ְמקוֹ ִֽמי׃the Amorites, king of Hehsbon, and Israel
said to him, “Please let us pass through your
land, unto my place”
20
 ְול ֹא־ֶהֱאִ֨מין ִסי֤חוֹן ֶאת־ ִיְשָׂרֵא֙ל ֲﬠֹ֣בר ִבְּגֻב ֔לוֹ ַוֶיֱּאֹ֤סף ִסיחוֹ ֙ןBut Sihon did not trust Israel to pass his
 ֶאת־ָכּל־ַﬠ֔מּוֹ ַֽו ַיֲּח ֖נוּ ְבּ ָ֑יְהָצה ַו ִיָּ֖לֶּחם ִﬠם־ ִיְשָׂר ֵ ֽאל׃territory and Sihon gathered all his people and
encamped in Jahaz, and fought with Israel.
11

The forms part of the whole conflict between Jepthah and the Ammonites
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21

 ֵ ֽהי־ ִיְשָׂרֵ֜אל ֶאת־ִסי֧חוֹן ְוֶאת־ָכּל־ַﬠ֛מּוֹ ְבּ ַ֥יד- ַ֠ו ִיֵּתּן ְיהָ֨וה ֱאAnd the Lord God of Israel gave Sihon and all
 ִיְשָׂרֵ֖אל ַוַיּ֑כּוּם ַו ִיּיַר֙שׁ ִיְשָׂרֵ֔אל ֵ֚את ָכּל־ֶ֣אֶרץ ָהֱאֹמ ִ֔רי יוֵֹ֖שׁבhis people into the hand of Israel and they
 ָהָ֥אֶרץ ַה ִֽהיא׃subdued them. And Israel took all the land of
the Amorites, those living in the land.
22

23

 ַו ִ֣יּי ְר֔שׁוּ ֵ֖את ָכּל־ְגּ֣בוּל ָהֱאֹמ ִ֑רי ֵ ֽמַא ְרנוֹ ֙ן ְוַﬠד־ַהַיֹּ֔בּק וִּמן־And they possessed all the territory of the
 ַהִמְּדָ֖בּר ְוַﬠד־ַהַיּ ְר ֵֽדּן׃Amorites, from the Arnon, to the Jabbok, and
from the wilderness to the Jordan.

ֵ֣הי ִיְשָׂרֵ֗אל הוֹ ִרי֙שׁ ֶאת־ָ֣הֱאֹמ ִ֔רי ִמְפּ ֵ֖ני ַﬠ֣מּוֹ-ְוַﬠָ֞תּה ְיה ָ֣וה׀ ֱא
ִיְשָׂרֵ֑אל ְוַאָ֖תּה ִתּיָר ֶ ֽשׁנּוּ׃

24

25

And now the Lord, the God of Israel drove
away the Amorites before his people Israel
and now you possess it?

ֶ֖הי• אוֹ֥תוֹ ִתי ָ֑רשׁ ְוֵא֩ת- ֲה ֞ל ֹא ֵ֣את ֲאֶ֧שׁר יוֹ ִֽריְשׁ֛• ְכּ֥מוֹשׁ ֱאWill not you take that which Chemosh your
ֵ֛הינוּ ִמָפּ ֵ֖נינוּ אוֹ֥תוֹ ִני ָֽרשׁ׃- ָכּל־ֲאֶ֨שׁר הוֹ ִ֜רישׁ ְיה ָ֧וה ֱאgod (gives you) to possess? And all of which
the Lord our God has taken before us, we will
take.

 מוָֹ֑אב ֲה ֥רוֹבz ְוַﬠָ֗תּה ֲה֥טוֹב טוֹ֙ב ַאָ֔תּה ִמָבָּ֥לק ֶבּן־ִצ֖פּוֹר ֶ֣מֶלAnd now, are you better than Balak son of
 ָר֙ב ִﬠם־ ִיְשָׂרֵ֔אל ִאם־ ִנְלֹ֥חם ִנְלַ֖חם ָ ֽבּם׃Zippor, king of Moab, did he contend with
Israel? Was he fought in battle by them?

26

 ְבֶּ֣שֶׁבת ֠ ִיְשָׂרֵאל ְבֶּחְשׁ֨בּוֹן וִּבְבנוֶֹ֜תיָה וְּבַﬠ ְר֣ﬠוֹר וִּבְבנוֶֹ֗תיָהWhile Israel was living in Heshbon and its
שׁ ֵמ֖אוֹת ָשׁ ָ֑נה וַּמ ֥דּוַּﬠ-֥ וְּבָכל־ ֶ ֽהָﬠ ִרי֙ם ֲאֶשׁ֙ר ַﬠל־ ְי ֵ֣די ַא ְר ֔נוֹן ְשׁsettlements and in Aroer and its settlements
 ֽל ֹא־ִהַצְּלֶ֖תּם ָבֵּ֥ﬠת ַה ִֽהיא׃and in all of the cities which are upon the
hand of the Arnon for 300 years, why did you
not remove them in that time???
27

 ְוַאָ֞תּה ֹעֶ֥שׂה ִא ִ֛תּי ָרָ֖ﬠה ְלִהָ֣לֶּחם ִ֑בּיzְו ָ ֽא ֹנִכ ֙י ֽל ֹא־ָחָ֣טאִתי ָ֔ל
ִיְשֹׁ֨פּט ְיה ָ֤וה ַהֹשֵּׁפ֙ט ַה ֔יּוֹם ֵ֚בּין ְבּ ֵ֣ני ִיְשָׂרֵ֔אל וֵּ֖בין ְבּ ֵ֥ני ַﬠֽמּוֹן׃

28

And I have not sinned against you but you are
doing evil to me by engaging me in battle.
The Lord will judge, judging the battle
between the sons of Israel and between the
sons the Ammon.

 ְבּ ֵ֣ני ַﬠ֑מּוֹן ֶאל־ִדְּב ֵ֣רי ִיְפָ֔תּח ֲאֶ֥שׁר ָשַׁ֖לחz ְו ֣ל ֹא ָשַׁ֔מע ֶ֖מֶלBut the king of the sons of Ammon did not
 ֵא ָ ֽליו׃ פlisten to the words of Jephthah that he had
sent to him.

Isaiah 15: 4-512
4

12

 ַוִתְּזַ֤ﬠק ֶחְשׁבּוֹ ֙ן ְוֶאְלָﬠֵ֔לה ַﬠד־ ַ֖יַהץ ִנְשַׁ֣מע קוָֹ֑לםAnd Heshbon and Elealeh cry out. Their
voice is heard as far as Jahaz.

For the latter prophets, many of the verbs are left ambiguous as to their temporal nature. As a result, my
translation may differ from other translations.
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5
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Unto thus the armed men of Moab shouts. His
soul trembles towards it.13

 ִלִבּ ֙י ְלמוָֹ֣אב ִיְזָ֔ﬠק ְבּ ִריֶ֕חָה ַﬠד־ֹ֖צַﬠר ֶﬠְגַ֣לת ְשִׁלִשׁ ָ֑יּהMy heart cries out to Moab. As far as Zoar,
Eglath-Shelishiyah,
 ִ֣כּי׀ ַמֲﬠֵ֣לה ַהלּוִּ֗חית ִבְּבִכ ֙י ַֽיֲﬠֶלה־֔בּוֹfor within the ascent of Luhith they go up
weeping,
 חוֹֹרַ֔נ ִים ַזֲﬠַקת־ֶ֖שֶׁבר ְיֹע ֵ ֽﬠרוּ׃z ִ֚כּי ֶ֣דֶּרfor on the road of Horonaim they raise a cry
of breaking.14

Isaiah 16: 6-1415
6

 ָשַׁ֥מְﬠנוּ ְגאוֹן־מוָֹ֖אב ֵ֣גּא ְמֹ֑אדWe have heard the pride of Moab,
exceedingly proud,
 ַגֲּאָו֧תוֹ וְּגאוֹ ֛נוֹ ְוֶﬠְבָר֖תוֹ ל ֹא־ֵ֥כן ַבּ ָֽדּיו׃ סof his haughtiness and his pride, and his
arrogance, but his idle talk is empty.16
7

ה ְיֵי ִ֑לילÉ֣ ָלֵ֗כן ְיֵי ִ֥ליל מוָֹ֛אב ְלמוָֹ֖אב ֻכּTherefore, Moab wails towards Moab, all
shall wail,
־ ְנָכ ִֽאים׃z ַלֲאִשׁיֵ֧שׁי ִקיר־ֲח ֶ֛רֶשׂת ֶתְּה ֖גּוּ ַאfor the raisin cakes of Kir-Haraseth you growl
surely. They are stricken.
8

ִ֣כּי ַשְׁדמוֹ֩ת ֶחְשׁ֨בּוֹן ֻאְמָ֜לל ֶ֣גֶּפן ִשְׂבָ֗מה
ַבֲּﬠֵ֤לי גוֹ ִי֙ם ָהְל֣מוּ ְשׂרוֶּ֔קּיָה
ַﬠד־ַיְﬠ ֵ֥זר ָנ ָ֖געוּ ָ֣תּעוּ ִמְדָ֑בּר
ְשֻׁ֣לחוֶֹ֔תיָה ִנְטּ֖שׁוּ ָ֥ﬠְברוּ ָֽים׃

For the Fields of Heshbon have languished,
the vine of Sibmah.
The owners of the nations have stricken its
red tendrils.
They have gone to Jazer and have wandered
in the wilderness.
Her branches lie unnoticed, they have gone
over the sea.

9

 ַﬠל־ֵ֡כּן ֶאְבֶ֞כּה ִבְּב ִ֤כי ַיְﬠֵז֙ר ֶ֣גֶּפן ִשְׂבָ֔מהUpon thus I weep in the weeping of Jazer
(for) the vine of Sibmah.
I will saturate you with tears17, Heshbon and
 ִדְּמָﬠִ֔תי ֶחְשׁ֖בּוֹן ְוֶאְלָﬠֵ֑להzֲ֙אַרָ֙יֶּו
Elealeh,
 ֵהי ָ֥דד ָנ ָ ֽפל׃z ְוַﬠל־ְקִצי ֵ֖רzִ֧כּי ַﬠל־ֵקיֵ֛צ

13

New American Commentary (Smith, 2007) translates this verse with present verbs whereas the Word Biblical
Commentary (Watts, 1985) translates with past verbs.
14
Translation in this passage mostly consistent with translations in both Word Biblical and New American
commentaries (2007, 1985).
15
New American Commentary (Smith, 2007), uses mostly present verbs in this passage.
16
Word Biblical Commentary (Watts, 1985) and New American Commentary (Smith, 2007), use present verbs.
17
Word Biblical Commentary (Watts, 1985), uses the present form for the phrase.
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for unto your summer fruit and unto your
harvest the (battle) shout has fallen.
10

ְוֶנֱאַ֨סף ִשְׂמָ֤חה ָוִגי֙ל ִמן־ַהַכּ ְרֶ֔מל וַּבְכָּר ִ֥מים ֽל ֹא־ ְיֻר ָ֖נּ ן ֣ל ֹא

And joy has been taken, and joy from the
orchard and in the vineyards, there is no cry
of joy.
 ֵהי ָ֥דד ִהְשׁ ַ ֽבִּתּי׃ ְיֹרָ֑ﬠעz ַהֹדּ ֵ֖רz ַ֗י ִין ַבּ ְיָק ִ֛בים ֽל ֹא־ ִיְדֹ֥רNo treader treads wine in the winepress. I
have caused their shouting to cease.

11

 ַﬠל־ֵכּ ֙ן ֵמַ֣ﬠי ְלמוָֹ֔אב ַכִּכּ ֖נּוֹר ֶֽיֱה֑מוּ ְוִק ְר ִ֖בּי ְל ִ֥קיר ָ ֽחֶרשׂ׃Unto thus my inner parts shall make noise to
Moab as a lyre and my interior to KirHaraseth18.
12

ְוָה ָ֧יה ִֽכי־ ִנ ְרָ֛אה ִֽכּי־ ִנְלָ֥אה מוָֹ֖אב ַﬠל־ַהָבָּ֑מה
וָּ֧בא ֶאל־ִמְקָדּ֛שׁוֹ ְלִהְתַפֵּ֖לּל ְו ֥ל ֹא יוּ ָ ֽכל׃

13

ֶ֣זה ַהָדָּ֗בר ֲאֶ֨שׁר ִדֶּ֧בּר ְיה ָ֛וה ֶאל־מוָֹ֖אב ֵמ ָ ֽאז׃

14

שׁ ָשׁ ִני֙ם ִכְּשׁ ֵ֣ני ָשִׂ֔כיר-ְ֤וַﬠָ֗תּה ִדֶּ֣בּר ְיהָו֮ה ֵלאֹמ֒ר ְבָּשׁ
ְו ִנְקָל֙ה ְכּ֣בוֹד מוָֹ֔אב ְבֹּ֖כל ֶהָה֣מוֹן ָה ָ֑רב וְּשָׁ֥אר ְמַ֛ﬠט ִמְזָ֖ﬠר ֥לוֹא
ַכ ִֽבּיר׃

It shall be, when it is seen, when Moab is
made weary on the high place,
and he comes unto the sanctuary to pray but
he will not prevail.
This is the word which the Lord has declared
unto Moab since.
And now has declared the Lord saying, “in
three years as the years of the hired laborer”
the riches of Moab will be despised in every
large multitude, and the small remnant will be
little and without strength.

Jeremiah 48:1-2
1

ֵ֣הי ִיְשָׂרֵ֗אל- ְלמוָֹ֡אב ֹֽכּה־ָאַמ֩ר ְיהָ֨וה ְצָב֜אוֹת ֱאTo Moab, thus says the Lord of Armies, the
God of Israel,
 ֤הוֹי ֶאל־ ְנב ֙וֹ ִ֣כּי ֻשָׁ֔דָּדה ֹה ִ֥ביָשׁה ִנְלְכּ ָ֖דה ִק ְרָיָ֑ת ִיםWoe unto Nebo, for it will be devastated, it
will be withered. Kirithaim will be captured
and will wither.
 ֹה ִ֥ביָשׁה ַהִמְּשׂ ָ֖גּב ָו ָ ֽחָתּה׃The high spot of refuge will be shattered.19
2

 ֵ֣אין עוֹ֮ד ְתִּהַ֣לּת מוָֹא֒בThere is no more glory of Moab.

 ְבֶּחְשׁ֗בּוֹן ָחְשׁ֤בוּ ָﬠֶ֨ליָ֙ה ָרָ֔ﬠה ְל֖כוּ ְוַנְכ ִריֶ֣תָנּה ִמ ֑גּוֹיIn Heshbon, they planned evil against her.
Go! Let us cut her off as a people,

18

Word Biblical Commentary (Watts, 1985), uses present verbs for their translation of this verse.
Word Biblical Commentary (Keown, 1995) places vs 1-2 with past or present verbs where the New American
Commentary (Huey, 1993) uses future verbs.
19
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you Madmen20 will also be cut off, the sword
goes after you.

Jeremiah 48: 34-35
34

 ִמַזֲּﬠַ֨קת ֶחְשׁ֜בּוֹן ַﬠד־ֶאְלָﬠֵ֗לה ַﬠד־ַ֙יַה֙ץ ָנְת ֣נוּ קוָֹ֔לם ִמֹ֨צַּﬠ֙רA cry from Heshbon to Elealeh to Jahaz given
 ַﬠד־ֹ֣חֹרַ֔נ ִים ֶﬠְגַ֖לת ְשׁ ִֽלִשׁ ָ֑יּה ִ֚כּי ַגּם־ֵ֣מי ִנְמ ִ֔רים ִלְמַשׁ֖מּוֹת ִיְה ֽיוּ׃voice from Zoar to Horonaim, EglathShelishiyah for too the waters of Nimrim will
be desolate
35

 ָ ֽהיו׃-ְוִהְשַׁבּ ִ֥תּי ְלמוָֹ֖אב ְנֻאם־ ְיה ָ֑וה ַמֲﬠֶ֣לה ָבָ֔מה וַּמְק ִ֖טיר ֵלא

I will cause to cease in Moab, declares the
Lord the ones bringing sacrifices to the high
places and making smoke to their gods

Jeremiah 48: 45-47
 ְבֵּ֥צל ֶחְשׁ֛בּוֹן ָﬠְמ ֖דוּ ִמֹ֣כַּח ָנ ִ֑סיםIn the shadow of Heshbon they stand without strength,
fleeing.
 ִֽכּי־ֵ֞אשׁ ָיָ֣צא ֵמֶחְשׁ֗בּוֹן ְו ֶ ֽלָהָב֙ה ִמֵ֣בּין ִסי֔חוֹןFor a fire has come out from Heshbon, a flame from the
house of Sihon
 ַו ֙תּ ֹאַכ֙ל ְפַּ֣את מוָֹ֔אב ְוָקְדֹ֖קד ְבּ ֵ֥ני ָשֽׁאוֹן׃and it has devoured the head of Moab, the crown of the
sons of uproar.
45

 אוֹי־ְל֣• מוָֹ֔אב ָאַ֖בד ַﬠם־ְכּ֑מוֹשׁWoe to you Moab! The people of Chemosh have
perished!
 ִֽכּי־ֻלְקּ֤חוּ ָבֶ֙ני֙• ַבֶּ֔שִּׁבי וְּב ֹנֶ֖תי• ַבִּשְּׁב ָֽיה׃For your sons have been taken into captivity and your
daughters into captivity.
46

47

ְוַשְׁב ִ֧תּי ְשׁבוּת־מוָֹ֛אב ְבַּאֲח ִ֥רית ַהָיּ ִ֖מים
ְנֻאם־ ְיה ָ֑וה
ַﬠד־ֵ֖הָנּה ִמְשַׁ֥פּט מוֹ ָ ֽאב׃

“But I will return the holdings of Moab in the future
days,”
- the declaration of the Lord,
as far as the judgement of Moab.

Jeremiah 49:1-621
1

20
21

 ִלְב ֵ֣ני ַﬠ֗מּוֹן ֹ֚כּה ָאַ֣מר ְיהָ֔והTo the sons of Ammon, thus says the lord,

Madmen, the city, not to be confused with the term “mad men.”
Verbs consistent with translations in both the Word Biblical and New American commentaries (1995, 1993)
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 ֲהָב ִ֥נים ֵאי ֙ן ְל ִיְשָׂרֵ֔אל ִאם־יוֹ ֵ֖רשׁ ֵ֣אין ֑לוֹAre there no sons to Israel? Is there no heir to
him?
 ַמ֗דּוַּﬠ ָי ַ֤רשׁ ַמְלָכּ֙ם ֶאת־ָ֔גּד ְוַﬠ֖מּוֹ ְבָּﬠ ָ֥ריו ָי ָ ֽשׁב׃Why has Milcom possessed Gad and his
people inhabited its cities?
2

 ָלֵ֡כן ִהֵנּ֩ה ָיִ֨מים ָבּ ִ֜אים ְנֻאם־ ְיהָ֗והTherefore, behold, the days are coming,
declares the Lord,
( ֠ ְוִהְשַׁמְﬠִתּי ֶאל־ַרַ֨בּת ְבֵּני־ַﬠ֜מּוֹן ְתּרוַּ֣ﬠת ִמְלָחָ֗מהwhen) I will make heard the shout of battle
against Rabah of the sons of Ammon.
 ְו ָ ֽה ְיָת֙ה ְלֵ֣תל ְשָׁמָ֔מה וְּב ֹנֶ֖תיָה ָבֵּ֣אשׁ ִתַּ֑צְּתָנהIt will be a heap of desolation, and her cities
will burn with fire ,
 ְוָי ַ֧רשׁ ִיְשָׂרֵ֛אל ֶאת־ ֹי ְרָ֖שׁיו ָאַ֥מר ְיה ָֽוה׃and Israel will take possession of his
possessions, says the Lord.

5

3

 ֵהיִ֨ליִלי ֶחְשׁ֜בּוֹן ִ֣כּי ֻשְׁדָּדה־ַ֗ﬠי ְצַﬠְקָנ֮ה ְבּ ֣נוֹת ַרָבּ֒הWail Heshbon! For Ai has been devastated.
Cry out daughters of Rabbah!!
 ֲחֹ֣ג ְרָנה ַשִׂ֔קּים ְסֹ֕פְדָנה ְוִהְתשׁוַֹ֖טְטָנה ַבְּגֵּד ֑רוֹתGird yourselves with sackcloth! Mourn and
turn to and from the wall,
 ֹכֲּה ָ֥ניו ְוָשׂ ָ֖ריו ַיְח ָֽדּיו׃z ִ֤כּי ַמְלָכּ֙ם ַבּגּוָֹ֣לה ֵיֵ֔לfor Milkam goes into exile with his priests
and his princes together

4

 ַהַ֖בּת ַהֽשּׁוֵֹבָ֑בהz ַמה־ִתְּת ַ ֽהְלִל ֙י ָ ֽבֲּﬠָמִ֔קים ָ֣זב ִﬠְמֵ֔קWhy do you boast to yourself in your valleys,
the lowlands that flow, the unfaithful
daughter?
 ַהֹֽבְּטָח֙ה ְבֹּ֣אְצֹרֶ֔תיָה ִ֖מי ָי֥בוֹא ֵא ָ ֽלי׃Trusting in her treasures, “who will go against
me??”

 ַ֗פַּחד ְנֻאם־ֲאֹד ָ֧ני ְיה ִ֛וה ְצָב֖אוֹת ִמָכּל־z ִה ְנ ִנ֩י ֵמִ֨ביא ָﬠַ֜ל ִיBehold! I will bring unto you, terror! Declares
the Lord of hosts, from everywhere
z ְסִביָ֑ב ִיsurrounding you,
ְו ִנַדְּחֶתּ֙ם ִ֣אישׁ ְלָפָ֔ניו ְוֵ֥אין ְמַקֵ֖בּץ ַל ֹנּ ֵֽדד׃

6

ְוַאֲחֵרי־ֵ֗כן ָאִ֛שׁיב ֶאת־ְשׁ֥בוּת ְבּ ֵֽני־ַﬠ֖מּוֹן ְנֻאם־ ְיה ָֽוה׃ ס

you will be scattered, each one before him
and no one to gather the fugitives.
But afterward, thus I will cause to bring back
the treasures of the sons of Ammon
- Declaration of the Lord

1 Chronicles 6:65-6622
65

22

 וִּ֨מַמֵּטּה־ָ֔גד ֶאת־ָרא֥מוֹת ַבִּגְּלָ֖ﬠד ְוֶאת־ִמְגָרֶ֑שׁיָה ְו ֶ ֽאת־And from the tribe of Gad, Ramoth in Gilead
 ַמֲח ַ֖נ ִים ְוֶאת־ִמְגָר ֶ ֽשׁיָה׃and its pastures and Manahaim and its
pastures.

Forms part of a list of territories given to the Levite Kohathite clans
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ְוֶאת־ֶחְשׁבּוֹ ֙ן ְוֶאת־ִמְגָרֶ֔שׁיָה ְוֶאת־ַיְﬠ ֵ֖זיר ְוֶאת־ִמְגָר ֶ ֽשׁיָה׃ ס
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And Heshbon and its pastures and Jazer and
its pastures.

Songs of Solomon: 7:5
z ַהֵ֑שּׁן ְכִּמְג ַ֣דּל ַצָוּא ֵ֖רYour neck is as a tower of ivory
z ַבּת־ַרִ֔בּים ַﬠל־ ַ֙שַׁﬠ֙ר ְבֶּחְשׁ֗בּוֹן ְבֵּר֣כוֹת ֵﬠיַ֜נ ִיYour eyes are as the pools of Heshbon, by the gate of
z֙ ַד ָ ֽמֶּשׂק׃ ְפּ ֵ֥ני צוֶֹ֖פה ַהְלָּב ֔נוֹן ְכִּמְג ַ֣דּל ַאֵפּBath Rabbim
Your nose is as the tower of Lebanon, facing towards
Damascus

Nehemiah 9:2223
22

 ַוִתֵּ֨תּן ָלֶ֤הם ַמְמָלכוֹ֙ת ַוֲﬠָמִ֔מים ַֽוַתְּחְל ֵ֖קם ְלֵפָ֑אהAnd you gave to them kingdoms and peoples
and apportioned them to corners.
 ֶחְשׁ֔בּוֹןz ַו ִֽיּי ְר֞שׁוּ ֶאת־ֶ֣אֶרץ ִסי֗חוֹן ְוֶאת־ֶ֙אֶר֙ץ ֶ֣מֶלAnd they took the land of Sihon and the land
of the king of Heshbon,
־ַהָבּ ָ ֽשׁן׃z ְוֶאת־ֶ֖אֶרץ ֥ﬠוֹג ֶ ֽמֶלand the land of Og, king of Bashan.

Appendix B: Memories
Passage24

Memories

Genre(s)

Numbers 21: 21-35

Narrative, episodic

Narrative

Numbers 21: 28-29 (song of
Heshbon)

Poetic, scenic

Poetic, song, taunt

Numbers 32: 2-5, 37-39

Narrative, collective,
episodic, connective

Narrative

Deuteronomy 1:1-8

Narrative, episodic, collective Narrative, Speech/Sermon,
exhortation, Law

Deuteronomy 2:24-37

Narrative, communicative,
individual, episodic

23

Narrative, Law

The context entails the people of Israel confessing and acknowledging the Lord’s works
Biblical passages are organized by order into sections by color: Green for the Torah, Purple for the Prophets, and
Turquoise for the writings
24
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Deuteronomy 3:2-3, 6-7

Narrative, episodic,
communicative, individual

Narrative, Law

Deuteronomy 4:44-49

Narrative, collective

Narrative, Law

Deuteronomy 29:1-8

Narrative, collective,
connective, individual,
bonding,

Narrative, Speech, law

Joshua 9:9-10

Narrative, episodic,
collective, connective

Narrative

Joshua 12:1-6

Narrative, Semantic,
collective,

Narrative, list of inheritance

Joshua 13:8-10, 15-28

Narrative, semantic,
collective, episodic

Narrative, list of inheritance

Joshua 21:38-39

Semantic, narrative,
collective, episodic

List of inheritance

Judges 11:12-28

Collective, narrative,
individual, communicative,
episodic

Narrative

Isaiah 15:4-5

Poetic, scenic,
communicative, individual

Oracle, Poetry

Isaiah 16:6-14

Poetic, scenic,
communicative, individual

Oracle, Poetry

Jeremiah 48:1-2, 34-35, 4547

Poetic, scenic,
communicative, connective

Oracle, Poetry

Jeremiah 49:1-6

Poetic, scenic,
communicative, connective,

Oracle, Poetry

1 Chronicles 6:65-66

Semantic, collective,

Narrative, list of inheritance

Nehemiah 9:22

Poetic, communicative,
bonding, connective

Poetry

Songs of Solomon 7:5

Poetic, individual,
communicative, scenic

Poetry
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